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01 Chapter 1 

Verse 1
‘The words which Moses spake unto all Israel on this side Iordan.’

Deuteronomy 1:1
Deuteronomy being a recapitulation of the law, and in a certain sense a summary of the preceding books, we might expect to find emphasised in it the lessons of these books. And this we do find.

I. The Divine election of Israel, so prominent in Genesis, is here emphasised. Israel is bidden to remember it again and again, that by the remembrance he may be saved from the fatal sin of self-righteousness. He is taught here that not for his greatness, nor for his goodness, has the Lord chosen him, but simply of His own good pleasure.

II. The Divine deliverance of Israel, which is the principal theme of Exodus, is here celebrated. He is bidden to remember what Jehovah did to Pharaoh, and to all Egypt when He delivered him from the house of bondage, that in gratitude for this deliverance he may find a motive for obedience.

III. The divine holiness, with its correlative, the national holiness, which is the theme of Leviticus, is kept constantly in view in the book before us, and this holiness is constantly held up before the people as standard to determine their conduct, even in matters indifferent.

IV. The Divine jealousy and the Divine determination to be obeyed, which are so terribly illustrated by the narrative of Numbers, are emphasised with no less power by the awful threatenings of Deuteronomy.

V. But the message which Deuteronomy has made peculiarly its own is the message of the Divine love and bounty.—Its appeal to Israel is: ‘Thou shalt love the Lord thy God with all thy heart.’ Its reason for this appeal is because the Lord is so worthy to be loved. It is this insistence on the Divine love which makes the book bright and hopeful, notwithstanding the fearful threatenings which it contains. The book was spoken to the people as they were ready to enter the land, to fill them with enthusiasm to obey the Lord. And it was fitted to do this. For it spoke of the land which was to be possessed, and of the law as a law to be obeyed in the land. There is much retrospect in the book, but the main outlook of it is forward. Its key-word is ‘possess’; its favourite phrase ‘the land which the Lord giveth thee, to possess it.’ By this book Israel was taught that the love of his God for him was so great that He would not rest until He had seen him in possession of all the blessings promised to Abraham. It brought the same message as the psalmist brought long afterwards: ‘The Lord God is a sun and shield, the Lord will give grace and glory; no good thing will He withhold from them that walk uprightly.

Illustration
(1) ‘Every expert student is aware that Deuteronomy is the most spiritual book of the Old Testament. It breathes the spirit of the greatest prophets.… In this book we come nearer than anywhere else in the Old Testament to the teaching of the New. And this is why our Lord loved the book and used it so wonderfully.… It is no mere “second edition of the law.” … Rather, it is one of the freshest, most original, and even singular of all the Old Testament books. Its very history is a romance.… And by its date and character it steps at once into prominence as a central book of Holy Scripture. Every book of the Old Testament takes its place as viewed in relation to Deuteronomy.… Deuteronomy becomes a sort of touchstone of Old Testament Scripture: we can trace the development of Jewish literature by the way in which it led up to Deuteronomy, or afterwards was influenced by Deuteronomy, whether in its characteristic phrases or (still more) in its significant conceptions of Israel’s relation to God. It is not too much to say that the right appreciation of the place of Deuteronomy in Jewish literature has given us a priceless key to the understanding of the origin and growth and meaning of the Old Testament books.’

(2) ‘At long length, Abraham’s descendants enter the good land and large. Why “at long length”? Why does God keep me waiting for the incorruptible inheritance? Why does he not lavish its wealth on me at once?

The delay ripens and confirms my character. Through postponement, through hopes deferred, through conflicts and storms, through the trials of the pilgrim road, I learn to trust the higher strength, to submit to the Divine will, to be strong, and of a good courage. It is good for my soul to tarry the Lord’s leisure.

And the delay conforms me to the image of God’s dear and perfect Son. He reached His glory only by the way of the Hill Difficulty and the Valley of Humiliation and the Valley of the Shadow of Death. It is well for me to tread in His steps. It is an education, an honour, a blessedness.

And the delay brings me a larger acquaintance with God’s exceeding grace. I learn more of Him.

Thus it is best for me to gain the Holy Land only in the season appointed by the King.’

Verse 19
KADESH-BARNEA
‘We came to Kadesh-barnea.’

Deuteronomy 1:19
The Hebrews had a wonderful preparation that should have led to a right decision at this crisis. Cowardice and distrust turned them back when only one march would have put them in Canaan. They turned back, and only two ever came so near again.

I. Many here have all needful preparation for stepping over the line.—Christian birth and training, convinced all their lives, under great stress of conviction time and again. Now you may be at your Kadesh.

II. What prevents right decision? Nothing better than (1) moral cowardice like that of Pilate, who dared not risk being accused of lack of loyalty to Cæsar. Or (2) some sin like that which kept Herod from obeying John the Baptist, whom he heard gladly, but finally murdered. (3) Worldliness, like that of Judas, whose case shows how near a man may come to salvation and be lost. So with the Young Ruler who only lacked one thing; but lacking that, lacked all. (4) Pride, like that which so nearly carried Naaman back to Syria to die a leper, turns many the wrong way when they come to their Kadesh. Don’t dictate to God how He shall heal you. You can’t have your own way about a single thing and be a Christian. (5) Procrastination has ruined multitudes, as it did Felix. He had many another opportunity, perhaps never a better; and, mark it, we do not read that he trembled again! Sad for a vessel to go down in mid-ocean, but sadder if home and safety are just in sight. (6) Distrust, like that which led the Israelites to send in spies to see if God had told the truth. This prepared them to accept the wrong majority, instead of the right minority report. The wrong one was true as to the goodness of the land. Can you bear to go back to the desert? How many dying Hebrews, as their children bent to catch last words, urged them, if they ever came to Kadesh, to go in without waiting! (7) Some want a voice from beyond the veil. Well, we have one—that of Dives—and does it not urge immediate surrender? A more weighty—Abraham’s—declares that whoever disobeys the light he has, would not be persuaded, even though one rose from the dead. How much more you have than those brothers of Dives had! (8) Some may say, ‘I’ll wait.’ Few make their final rejection all at once. Its elements were in every previous one. Wait till this service closes? It is closing now! If you go down to death, you will remember this service—those who did take the one step to Jesus, the tender invitation of the hymns, such as ‘Jesus of Nazareth passeth by.’ He will have passed by for ever?

Illustration
‘Although it was only eleven days’ journey from Horeb to Kadesh-barnea by way of Mount Seir (Deuteronomy 1:2.), it would naturally take the Israelitish host much longer to cover the distance. Their route probably lay along the western shore of the Gulf of Akaba. In three days’ time they reached the desert of Paran—“that great and terrible wilderness.” The exact route can no longer be traced. All we know is that they encamped first at Kibroth Hattaavah, and then at Hazçroth (possibly ‘Ain Haderah,’ between Sinai and Akaba), as they journeyed “by way of the mountain of the Amorites” to Kadesh-barnea, the southern boundary of Canaan (Deuteronomy 1:19).’

02 Chapter 2 
Verse 13
THE NEW BEGINNING
‘Get you over the brook Zered.’

Deuteronomy 2:13
‘Much in this chapter instructs us, such as the careful way in which their inheritance and the way to it were defined. But one star glimmers in the sky with an especial radiance and beauty, that which tells of One who knows all about the walking of His people, through the wilderness, and whose presence makes lack impossible (Deuteronomy 2:7). This must come home to many as they read. It is an echo of other words, spoken by a voice we love, ‘Your Father knoweth,’ ‘God only knows’; the words are often said flippantly, but they are sometimes the expression in which untold anguish finds utterance. Yes, He does know; penitent, weeping over a blotted past; prodigal, on the way home; parent, whose heart is breaking over that truant boy; wife, with nameless grief at waning love. Not a step is taken, not a tear is shed, not a pang stabs the heart, in this great wilderness journey, which is not known to Him. ‘I know their sorrows.’ But He has been with thee all the time, though often veiled from sense, and He will never leave thee, and thou shalt lack no good thing. Even now He is providing for thee, and putting the dread of thee on thy foes, and meting out thy land. “Fear not, I am with thee; be not dismayed, I am thy God.”’

Illustration
(1) ‘God may make even our enemies to be at peace with us. They lack nothing who travel with God. He knows all our need.

Israel were forbidden to touch Moab or Ammon, because of their far-off connection with Lot. So careful is God of His holy covenant; so true is He to His friends! For long generations He will remember, and fulfil promises into which He has entered.’

(2) ‘Zered was the southern border of Moab (13); and the people passed through that country until they came to its northern border, the river Arnon (24), which lay between Moab and the kingdom of the Amorites. Notice that, before ever Israel appeared on the scene, there had been great revolutions (20, 21): the hand of God had been compelled to destroy nations which had reached an excessive pitch of sin (Leviticus 18:28).

A pacific offer was made, in all good faith, to Sihon; but he refused to meet it (26–30). God hardens hearts which have already hardened themselves against Him. The sun, which melts wax, hardens clay; but the fault is not with the sun, but with the clay.’

03 Chapter 3 
Verse 2
SIHON AND OG
‘Thou shalt do unto Og as thou didst unto Sihon.’

Deuteronomy 3:2
I. Had Og, the king of Bashan, remained within his city, the Israelites would have been foiled, unless they received special Divine help. But he came out. Perhaps Joshua 24:12 may afford us a clue. Swarms of hornets may so have harassed them in their towns as to drive them out into the plains. Oh, how reassuring to hear God’s ‘Fear not!’ as we enter the battle or undertake some new plan!

II. We may well be fearless, and keep festival, when as the forms of dreaded evils approach us, the Lord holds our right hand, and says of each, ‘Fear him not.’ And it is wonderful at such times how we actually get spoil out of objects of terror. Out of the eater comes meat, and out of the strong sweetness. At such times also, we cry out in our glee to others, ‘Ye shall not fear.’

III. It is noticeable that recent discoveries confirm these records of the many stone cities of Bashan. There are an immense number of remains; and it is a wonder how so many people could have subsisted on so small a tract of country. Porter says that the doors and gates are of stone, some of them nearly 18 in. thick. Some 500 ruined places still tell the might of the Amorites. The Israelites thus acquired fertile and beautiful pasture-lands, as far as Hermon, and including Gilead.

Illustration
(1) ‘The Israelites were now on the border of the territory of the Amorites, who had driven out their kinsmen, Moab and Ammon, from the region lying between the Arnon and the Jabbok, and established a new Canaanite capital at Heshbon. Sihon, the Amorite king, not only refused Israel a free passage, but led out his forces against them. He was, however, signally defeated at Jahaz. The capture of Heshbon was celebrated in a song of triumph which has been preserved (Numbers 21:27-30). Penetrating still further northwards, the children of Israel crossed the Jabbok, and overcame Og, king of Bashan, at Edrei. These victories gave them the mastery of Eastern Palestine from the river Arnon to mount Hermon. Moses divided the conquered region between the tribes of Reuben and Gad and the half-tribe of Manasseh, i.e. the families descended from Machir (Numbers 32:39 f.), at their own special request, after they had pledged themselves to assist in the subjugation of the territory to the west of the Jordan.’

(2) ‘I know my Sihons. I make them fair offers, but they refuse. I will not harm them, but they scout me. I offer commerce, they draw the sword. I, even I, have my enemies. But they are God’s enemies, too, if I am God’s, as Moses was; and they shall not stand before me.’

(3) ‘Fear argues Little Faith, or No Faith, just as Darkness implies Little or No Light; so by the reality of our fear we may know the unreality of much that we call faith. Where faith really rests, fear is not, and cannot be.’

Verse 25
AN UNANSWERED PRAYER
‘I pray thee, let me go over, and see the good land that is beyond Jordan, that goodly mountain, and Lebanon.’

Deuteronomy 3:25
I. It was a land, a good land, which Moses looked upon; it was a land of promise which God had prepared.—Canaan was, in a sense, the heaven of Israel’s hope: the more heaven-like, perhaps, because it was so fair a feature of our world, because it was a land on which a foot could be firmly and joyfully planted—a home in which a man and family, a nation, could nobly dwell. St. Peter speaks of ‘a new heaven and a new earth, wherein dwelleth righteousness.’ St. Peter and St. John looked for a scene which should be familiar, however transfigured, a scene which should keep its home-like character, however transformed.

II. The images which are employed by the sacred writers as most expressive, when they are treating of heaven, are all borrowed from the higher forms of the development of man’s social and national life.—This means that the human interests and associations prolong themselves in their integrity through death, and constitute the highest sphere of interest and activity in the eternal world. A home, a city, a country, a kingdom—these are the images; on the working out of these ideas the writers of the Scriptures spend all their force.

III. That good land beyond Jordan had some heaven-like feature herein: it was to be the theatre of the highest and holiest human association, under conditions most favourable to the most perfect development, and in an atmosphere of life which God’s benediction should make an atmosphere of bliss.

Illustration
(1) ‘“Let it suffice thee; speak no more;

This Jordan thou shalt not pass o’er.”

And yet, upon the Mount, these three,

Moses, Elias, Christ, I see!

Two roads to Canaan Thou hast given,

One over Jordan, one from heaven.’

(2) ‘It looks so fair, across the Jordan! For so long a time I have been journeying to it, and now to be shut out! Ah, but who shuts me out? It is not God; it is my sin. Let me not blame God, but rather praise Him, that He is a God of justice, and not of weak yielding.’

(3) ‘There are limits beyond which the most favoured servants may not go. They may seek by prayer to reverse or change the Divine plan, but it may not be. We plead for others, and we win untold blessing. We plead for ourselves, and the Lord will not hear. There comes a time when He even bids us ask no more. The Apostle entreated that the thorn might be taken out, but it was left in. Moses prayed that he might enter Canaan, but he died on the outskirts. But if either of them had stood where they stand now, they would not have pressed their suit, because they would have known it was better not. Ah, my soul, thou hast many unanswered prayers treasured in thy thought, and concerning some thou feelest unable to pray longer; take that as probably indicating God’s gentle negative; but concerning such as thou feelest still able to offer, pray on, thy power to ask is the harbinger of the answer.’

04 Chapter 4 
Verse 9
LEST THOU FORGET!
‘Only take heed to thyself, and keep thy soul diligently, lest thou forget the things which thine eyes have seen, and lest they depart from thy heart all the days of thy life.’

Deuteronomy 4:9
In the business of life there are three parties concerned, three parties of whose existence it behoves us to be equally and intensely conscious. These three are God on the one hand, and our own individual souls on the other, and the one Mediator, Jesus Christ, who alone can join the two into one.

I. There is all the difference in the world between saying, Bear yourselves in mind, and saying, Bear in mind always the three, God and Christ and yourselves, whom Christ unites to God.—For then there is no risk of selfishness, nor of idolatry, whether of ourselves or of anything else; we do but desire to keep alive and vigorous, not any false or evil life in us, but our true and most precious life, the life of God in and through His Son. But what we see happen very often is just the opposite to this. The life in ourselves, of which we are keenly conscious, never for an instant forgetting it, is but the life of our appetites and passions, and this life is quite distinct from God and from Christ. But while this life is very vigorous, our better life slumbers; we have our own desires, and they are evil, but we take our neighbour’s knowledge and faith and call them our own, and we live and believe according to our neighbour’s notions; so our nobler life shrinks up to nothing, and our sense of truth perishes from want of exercise.

II. In combining a keen sense of our own soul’s life with the sense of God and of Christ there is no room for pride or presumption, but the very contrary. We hold our knowledge and our faith but as God’s gifts, and are sure of them only so far as His power and wisdom and goodness are our warrant. Our knowledge, in fact, is but faith; we have no grounds for knowing as of ourselves, but great grounds for believing that God’s appointed evidence is true, and that in believing it we are trusting Him.

Dr. Thos. Arnold.

Illustration
(1) ‘This is part of God’s counsel to Israel, through His servant Moses, just before he was parted from them on Mount Nebo. It is a counsel which, when spoken by worldly lips, has in it often a very selfish meaning: a maxim on which is built many an earthly policy; a philosophy of selfishness which is incarnated in many a wretched, earthly life. And the world’s “look out for number one” is a policy which, whatever semblance of succcess it may bring, has in it elements of recoil which inevitably lead to true impoverishment. For even a Divine precept, if it be taken and twisted by worldly hearts and degraded to a selfish purpose, may be made a minister of sin and death rather than of righteousness and life.

But whatever may be said of this counsel, as misinterpreted and misapplied by the worldly heart, it is, as God gave it through Moses, an important and salutary one.’

(2) ‘The writer is showing how much more favoured are God’s peculiar people than are any of the nations. As the Revised text gives it, “For what great nation is there, that hath a god so nigh unto them, as the Lord our God is whensoever we call upon Him?” As if Moses would say, “Did God ever treat any set of heathen as he has treated his people Israel?”’

(3) ‘How true is the description of ourselves in verse 20! An iron furnace is one for smelting iron. In such a position were we once, in an Egypt of misery. Now God looks for joy and comfort out of us, as a man from his property. God takes us out of the furnace of our foes; but He does not spare us the fire. He is Himself that. Those who will not yield are exposed to His judgments; whilst others are cleansed by contact with His holy nature, which is fire to their bonds, though it does not singe one hair of their heads. Let us beware of the “jealousy” of God’s love, which will not consent to a divided heart, nor permit His “glory” to be given to graven images.’

Verse 25-26
THE LAW OF RIGHTEOUSNESS
‘When ye … shall corrupt yourselves.… Ye shall soon utterly perish from off the land.’

Deuteronomy 4:25-26
Over and over again in Scripture we are taught, and for the most part are taught in vain, that righteousness is the one end of life, that righteousness delivereth from death; that circumcision is nothing, and uncircumcision is nothing, but to keep the Commandments of God. If we would enter into life we are told as the one indispensable requisite we must keep the Commandments. Our opinions may be all wrong, our ignorance is certainly limitless; it will matter nothing if our heart be right. Unto man God saith, ‘Behold, the fear of the Lord, that is wisdom, and to depart from evil is understanding.’ One whole book of the Bible centres round the conclusion that this is the end of the whole matter: ‘Fear God,’ which is the lesson of the first table, ‘and keep His Commandments,’ which is the lesson of the second, ‘for this is the whole duty of man.’

I. Now Moses himself, by a most profound symbol, indicated that the entire Levitic system consisted, as St. Paul dared long afterwards to say, of ‘weak and beggarly elements,’ except so far as it served as a hedge of the moral law.—The symbol was this; In the middle of the camp stood the Tabernacle, the witness, the sign of God’s presence in the midst of His people. In the centre of the Tabernacle was its inmost shrine, the Holy of Holies: its one treasure was the Ark of God. The Tabernacle was splendid as those poor exiles in the wilderness could make it; it was hung with purple curtains, it was overlaid with fine gold; its courts were filled with the smoke of incense, and its inner chamber with the fragrancy of the sacrifice. But to teach Israel that to secure moral faithfulness was the one object of God’s revelation, the sacredness of the whole shrine was concentrated round the tables of the moral law. All ceremonial regulations were but insignificant satellites round that great Sun. This Tabernacle was the most sacred thing in the encampment; the Holiest was the most sacred part of the Tabernacle; the Ark was the most sacred object in the Holiest, and yet the Ark itself had no sanctity apart from the sacred thing which it enshrined, and those two tables of the moral law. The awful Ark of the Covenant was just nothing but the box of the law. When on the great day of atonement the High Priest entered as it were the very audience chamber of the Almighty, he stood before no sculptured image, he gazed on no visible manifestation. When, fifteen centuries later, Pompey, the Roman general, burst into the inmost shrine of the Temple after the Ark had been lost in the Captivity, he saw to his amazement nothing—an empty space. There was total silence; no silver lamp shed its radiance there; no ray of sunlight ever penetrated into the holiest place; no whisper save of the incommunicable Name ever thrilled its silence, but by the gleam of its own golden thurible and the smoke of the incense the priest saw the glimmering outline of the golden chest beneath the wings of the cherubim. Within the Ark, as its sole treasure, lay the two rough-hewn tables of venerable stone, shattered, alas, as Moses had indignantly shattered them on the mountain crag when he witnessed the idolatry of the golden calf; and thus those broken tables, that ark, that mercy-seat above on which he sprinkled the atoning blood, that awe-struck priest, those bending cherubim, were an emblem of law, of sin, of redemption, of forgiveness. They represented guilty man before the merciful God, whose law he had not kept. They proclaimed aloud: ‘Thou hast given us a law which shall not be broken. Alas, we have all broken it! We perish, we all perish; but there is forgiveness with Thee, therefore shalt Thou be feared.’ This, then, was to Israel a symbol that the one end of all religion is righteousness, which man forfeits, which God restores. Could there be a profounder emblem of all creation up to its most celestial hierarchies bending over the mystery of God’s most holy law, contemplating as the basis of man’s spiritual existence the Ten Words of God, and as the sole sources of his hope after transgression, the blood of atonement, the voice of prayer?

Here, then, was one most significant and central lesson of the Mosaic system; and, further, what profound conceptions are involved by the designation of the Ten Commandments as the Covenant of Jehovah!

For they were a covenant. There have been but two main covenants between God and man, the Mosaic and the Christian, the Law and the Gospel. We talk habitually of the Old and New Testaments. The Hebrew word Berith, the Greek word διαθήκη, rendered ‘testament,’ did not mean a testament but a covenant, a compact or agreement. Among the Jews the use of wills or testaments was wholly unknown till they came in contact with the Romans, not long before the era of Christ. We only borrow the word ‘testament’ from testamentum, which is the Vulgate rendering, a mistaken rendering, and the Greek word διαθήκη. Neither the Law nor the Gospel can with any real meaning be called a will. The grandeur of early testaments lies in the fact that they are an agreement; they imply a conception full of blessedness, and alien to every form of false religion, the conception of reciprocity between God and man. God the Infinite, the Eternal, the Compassionate, deigns to enter into relationship with men; He delights in their services, He heals their backslidings, He seeks their love. The very name ‘covenant’ repudiates the notion of tyranny in God. If man is clay, he is not clay to be dashed about by the potter, for he is sentient clay. If a man be but as a reed by the river he may not yet, as in the poem, be slashed and hewn and trampled down anyhow by the great god Pan. As Pascal says, if he be a reed, he is a thinking reed. The more God is revealed by God Himself, the more do we see the strange condescension, infinite love, of the Covenant of Reciprocity, the Covenant of Fatherhood on the part of God, and of duty on the part of men.

II. But next, this fruitful and blessed lesson and revelation of reciprocity between God and man, as set forth in the Ten Commandments, is deepened by the revelation of God’s new name.—It is the Covenant of Jehovah. Up till the days of Moses God had been called El—the powerful; Elohe, and Elohim—He that is feared; El-Shaddai—the omnipotent; Adonai—the Lord. To Moses He revealed Himself by the new name of four letters—J-H-V-H. We do not even know, and for more than a thousand years the Jews have forgotten, how it is pronounced. It was certainly not pronounced as we pronounce it—Jehovah. The Jews regarded it with such trembling superstition that they did not dare to pronounce it except with the vowels of the other name of God—Elohe. The true pronunciation was probably Jahveh. More important by far is its meaning than the mere sound of the articulated breath and air. It is almost certainly derived from the Hebrew verb haya; in this respect it may be compared with inspiration; i.e. Thou art—the truly sublime monosyllable engraved over the entrance to the temple of Apollo at Delphi. It implied the eternity and invisibility of God. The text of Malachi, ‘I am Jehovah and change not,’ the text of the Revelation, ‘Holy, Holy, Holy, Lord God Almighty, which is, and which was, and which is to come,’ probably express its inmost significance. The names of the gods of the heathen indicated arbitrary power and man’s abject dependence; but in this covenant the Eternal revealed Himself as the God of Help and the God of Love; not as a despot over slaves, but as the Father of dear sons. The name Jehovah meant to set forth the awfulness of God as enhancing the Covenant of Reciprocity, that God had stooped to reveal His will to man, and that that will is the moral law.

III. The Ten Commandments were carved in the briefest possible form, without the appendices with which we now read them, in two ‘pentads’ on two tables of stone.—‘God spake these words and said.’ What words? Very few! Men multiplied indefinitely the necessaries which God had not made many. The first table said, ‘Worship one God’; the second table said, ‘Love your fellow-man.’ The whole duty of the first table is piety; of the second, probity.

Dean Farrar.

Illustration
‘There is an important question as to how far it is now true that obedience brings material blessings. It was true for Israel, as many a sad experience was to show in the future, that it was a bitter as well as an evil thing to forsake Jehovah. But though the connection between well doing and material gain is not so clear now, it is by no means abrogated, either for nations or for individuals. Moral and religious law has social and economic consequences, and though the perplexed distribution of earthly good and ill often bewilders faith and emboldens scepticism, there still is visible in human affairs a drift towards recompensing in the world the righteous and the wicked.

But with our Christian consciousness, “life” means more than living, and “He is our life” in a deeper and more blessed sense than that our physical existence is sustained by His continual energy. The love of God and consequent union with Him give us the only true life. Jesus is “our Life,” and He enters the spirit which opens to Him by faith, and communicates to it a spark of His own immortal life. He that is joined to Jesus lives; he that is separated from Him “is dead while he liveth.”’

Verse 39-40
THE ONLY GOD
‘Know therefore this day, and consider it in thine heart, that the Lord He is God in heaven above, and upon the earth beneath; there is none else,’ etc.

Deuteronomy 4:39-40
Moses promised the Jews that if they trusted in God, they would be a strong, happy, and prosperous people. On the other hand, he warned them that if they forgot the Lord their God, poverty, misery, and ruin would surely fall upon them.

That this last was no empty threat is proved by the plain facts of the sacred history. For they did forget God, and worshipped Baalim, the sun, moon, and stars; and ruin of every kind did come upon them, till they were carried away captive to Babylon.

I. The thought that the God whom they worshipped was the one true God must have made His worship a very different, a much holier and deeper matter to the Jews than the miserable, selfish thing which is miscalled religion by too many people nowadays, by which a man hopes to creep out of this world into heaven all by himself, without any real care or love for his fellow-creatures or those he leaves behind him.

An old Jew’s faith in God and obedience to God was part of his family life, part of his politics, part of his patriotism. The duty he owed to God was not merely a duty which he owed his own conscience or his own soul; it was a duty which he owed to his family, to his kindred, to his country. It was not merely an opinion that there was one God, and not two; it was a belief that the one and only true God was protecting him, teaching him, inspiring him and all his nation.

II. God’s purpose has come to pass.—The little nation of the Jews, without seaport towns and commerce, without colonies or conquests, has taught the whole civilised world, has influenced all the good and all the wise unto this day so enormously, that the world has actually gone beyond them and become Christian by fully understanding their teaching and their Bible, while they have remained mere Jews by not understanding it. God’s revelation to the Jews was His boundless message, and not any narrow message of man’s invention.

—Canon Kingsley.

Illustration
(1) ‘Who has a God like my God? I will exult in Him, as Moses exulted. Verily, He is high and lifted up! I will rejoice in His power. I will comfort me in His wisdom. His love shall overshadow me in the heat. Oh, who has a God like my God?’

(2) ‘An idol is any visible thing which takes the place of the unseen and eternal realities, veiling them from view. Let us beware of God’s jealousy, but ask Him as a consuming fire to burn out our sins, so that He may have no reason to cast us finally away. And yet if these words should meet the eye of any who feel that they are among the scattered and banished ones, let such remember that if, in these latter days and in this far country, they seek Him, He will be found of them, if they seek Him with all the heart and with all the soul, for He is merciful; He cannot forget the covenant. Let us teach these things more diligently to the children, after the old fashion; young hearts are soft to take impressions, but they soon become rock in their power to retain them.’

(3) ‘“He.” Not merely the truth about Him. Not merely a place in the ranks of His people. Not merely the commandments He bids me keep. But Him Himself. God in Jesus Christ. God dying and living for me. God to be my Wisdom and Righteousness and Sanctification and Redemption.’

05 Chapter 5 

Verse 3
TWO GENERATIONS
‘The Lord made not this covenant with our fathers, but with us, even us, who are all of us here alive this day.’

Deuteronomy 5:3
I. God’s Word is living, and always keeps pace with his people.—Many seem to have a notion that the Bible is out of date, old-fashioned, behind the times, and that the present generation needs something more advanced. The Bible, instead of being behind the times, is always in advance of them, and so far in advance on some lines that some of its statements are not always comprehended until the event of which it speaks is fulfilled. Although the book of Deuteronomy was written nearly fifteen hundred years before Christ, some of the prophecies it contains are being fulfilled to-day before our very eyes, and the fulfilment of others is yet in the future.

It will be observed that Moses, in this review of the Law, first rehearses, in brief, the general principles of the Law as contained in the Ten Commandments; and throughout the rest of the section he is not only reviewing more at length, but he is also making comments on the Law.

II. Originally the covenant was made with the fathers, even as the New Covenant was with Jesus, our Covenant Head. But it was also entered into personally by these very men at Sinai. Theirs, therefore, was the personal and individual responsibility. And how intensely personal the act of entrance into the New Covenant! If ever two were alone together it is the Prodigal and his Father in the supreme moment of their reconciliation. Then each is all to the other. They are face to face, heart to heart. It is all “I” and “Thou.” And as it begins, so it continues. This personal element, this aloneness with God Himself, abides and intensifies as our religion grows truer and stronger. There is very much that is called “religion” short of this; but the true salvation-point is not reached.

Illustration
‘All Israel were summoned to hear the words of Moses, because no one was excepted from their range. And the end of hearing should always be learning, keeping, and doing (James 1:22-25).

‘“Not with our fathers” may mean not with the patriarchs, who had simply the covenant of circumcision; or it may mean that the covenant of Sinai was ratified not only with the generation which received it, but with all others represented in them.’

Verse 29
THE BLESSINGS THAT ATTEND A RELIGIOUS LIFE
‘O that there were such an heart in them, that they would fear Me, and keep all My commandments always, that it might be well with them, and with their children for ever!’

Deuteronomy 5:29
The same merciful God who said, ‘I am a Father to Israel,’ has given us also the Spirit of adoption, whereby we cry, ‘Abba, Father,’ and may be well supposed to address every human being on the face of the earth in the affecting language of the text, ‘O that there were such an heart in thee, that thou wouldst fear Me, and keep all My commandments always, that it may be well with thee, and with thy children for ever!’ Let us, then, attentively consider this object, humanly speaking, of God’s earnest desire, and the rewards which are here said to be dispensed by Him upon all those who do their utmost to attain it. This view of the subject will at once present us with the whole duty of every created being, and the blessings which attend its performance.

I. The former of these is thus briefly expressed: ‘To fear God and to keep all His commandments always.’—Although it is not improbable that the fear of God thus mentioned bore some reference to the awe and alarm of the Israelites at the terrors of the Lord’s presence, as if it had been said, to fear God always, as they do at this moment; yet, ‘the fear of God’ is a common Scriptural expression for the duties consequent upon a just sense of the relation in which we stand to Him as our Creator, Preserver, Redeemer, and future Judge. For this relation embraces two things. It regards the All-wise and All-powerful Maker of the universe as the exalted Being on whom we have to depend for every temporal and every spiritual good, and whose will it should be our greatest pleasure, as it is our surest interest and first of duties, to perform. And it next regards ourselves as the poor beings of a day, whose breath is in their nostrils, and the imagination of whose hearts is only evil continually, admitted by covenant (an act of undeserved grace and mercy) to be His children, the rescued and ransomed inheritors of a ‘kingdom prepared for them from the foundation of the world’; if they only do their utmost to make His revealed will the great law of their lives. It is this view of the relation in which we stand to God that renders the ‘fear of the Lord’ equivalent in meaning to the fullest obedience to His commandments. And it is in this sense it is used by David, Job, and Solomon. But in the present instance the meaning of the phrase is placed beyond all doubt by the words which accompany it, ‘that they would fear Me, and keep all My commandments always.’ We perceive then at once that these phrases, whatever may be thought of them singly, can in conjunction mean nothing less than a strictly religious life in conformity with the known will of God declared in our Bibles. I say strictly, because it may be remarked that the words admit of no exceptions or excuses or reservations. The terms are, ‘keep all My commandments always’; not, as too many flatter themselves they do, some or even many of God’s precepts, but all of His commandments, and on all occasions. The favourite and besetting sin is not excepted; and no season of temptation, no cases of example or enticement, or ‘following a multitude to do evil,’ have the shadow of a sanction.

II. Having, then, explained the duty which a merciful God (to use the same human mode of expression) so anxiously and earnestly requires from each of us, His creatures, His servants, who ‘have been bought with a price,’ let us now turn our meditations upon the powerful motive proposed by the same gracious Being for our ‘fearing Him, and keeping all His commandments always.’ This motive is expressed in the same short and summary way with the duty itself, and is this, ‘that it may be well with us and with our children for ever’; which means simply that the blessing of God may be upon us and upon our children for ever.

(a) In the Christian dispensation of acceptance and adoption by God, the believer is mercifully promised pardon for sin upon repentance and faith in the great Mediator of the covenant into which he has been admitted.

(b) Another blessing is this: all his prayers are heard. Every petition that he makes at the throne of mercy is received and answered, either by its performance, or (if divine wisdom foresees that it may in kind or in degree prove injurious to him) by the grant of that portion of it, or of something else, which may be truly beneficial and more expedient.

(c) But it is well with the man that fears God in another respect. He is blest with sound judgment and the best of knowledge upon the great concern of life. He is made ‘wise unto salvation.’ ‘He that is spiritual judgeth all things.’ He discerns clearly the real value of things, and can distinguish accurately between good and evil. ‘The Lord layeth up sound wisdom for the righteous.’

(d) The last blessing of the truly religious man which I shall now mention is this, that it will be ‘well with him’ hereafter. His present trust and confidence in God and His promises, his full and zealous obedience to all His commandments always, will be repaid at length by an eternity of bliss.

—Rev. A. B. Evans.

Illustration
‘The character of the book might be summed up in one sentence—

“Deuteronomy is one long, varied plea for hearty obedience to God, in based on the two grand motives of love and fear.”

This plea for obedience is long, and Moses varies it in every way, shape, and manner. He pleads, not only for obedience, but for hearty obedience, and bases the plea on their love for God and fear of Him. God has given to Moses to see far down the ages. He has lifted the veil which hides the future from these mortal eyes, and everything is clear to Moses for hundreds of years to come. He sees stretching out to the right the path of obedience, and to the left the path of disobedience. He sees what will be the consequences to the nation if they take the path of obedience—a future so glorious that words can scarcely depict it; and he also sees what will be the consequences to the nation if they take the path of disobedience—a future so dark and dreadful that he can scarcely paint it in words.’

Verse 33
THE RIGHT WALK
‘Ye shall walk in all the ways which the Lord your God hath commanded you, that ye may live, and that it may be well with you, and that ye may prolong your days in the land which ye shall possess.’

Deuteronomy 5:33
I. One of these clauses is commonly said to enjoin a duty, the other to promise the blessings which those might confidently look for who performed it. This is not a satisfactory definition. Moses teaches his countrymen that God has conferred upon them the highest, prize which man can conceive, freely and without any merit on their part. Was the knowledge of the living and unseen God nothing in itself, but only valuable in virtue of some results that were to come of it? Moses tells his countrymen that it was everything. To hold it fast was to be a nation; to lose it was to sink back into that condition out of which they had been raised.

II. Is there no duty then assigned in the text?—Certainly when it is said, ‘Ye shall walk in all the ways which the Lord your God hath commanded you,’ it must be meant that there is something required on the part of the creature as well as something bestowed by the Creator. We cannot understand what is required unless we understand what is bestowed. If we believe that a way has been made for us, and that we have been put in that way, we can apprehend the force of the precept to walk in it, we can feel what is meant by transgression and revolt.

III. It is here signified in very simple, clear language that a people in a right, orderly, godly state shall be a well-doing people, a people with all the signs and tokens of strength, growth, triumph, a people marked for permanence and indefinite expansion.

IV. It cannot be true that the blessings of adversity were unknown to the Jews, were reserved for a later period. The more strong their feeling was that God had chosen their nation and made a covenant with it, the greater was their struggle with their individual selfishness, their desire of great things for themselves, the more need had they of God’s fires to purify them. No men could be more taught than the Jewish seers were that punishments are necessary for individuals and nations, and that ‘whom the Lord loveth He chasteneth.’

V. It is a perilous and an almost fatal notion that Christian men have less to do with the present than the Jews had, that their minds and their religion are to be projected into a region after death, because there only the Divine Presence is dwelling. The alternative is between a faith which shall belong to men as men, which shall concern all their ordinary pursuits, toils, relations—the alternative is between such a faith and absolute atheism.

Rev. F. D. Maurice.

Illustration
(1) ‘Man needs a mediator. Conscious of the evil of his heart and life, he dares not face the All Holy. But there is a Mediator, a Daysman; not a servant, however noble and faithful, but the Son, who can lay a hand upon each. He has gone near, and has heard all that the Father has to say, and has spoken it to us; but, oh, how eagerly He yearns that there were such a heart in us that we would keep those commandments always, then indeed it would be well with us. We should live in the power of life eternal. We should possess the land of rest and plenty. We should prolong our days as the days of heaven upon earth.’

(2) ‘The actual entrance into the New Covenant is not effected, unless there has been this personal meeting, this heart to heart contract between the sinner and his Saviour. This is necessary to that vital union to Him on which all Christian life depends. What does the hearer know of this experimentally?’
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Verses 4-7
THE CENTRAL TRUTH OF BIBLICAL RELIGION
‘Hear, O Israel: the Lord our God is one Lord: and thou shalt love the Lord thy God with all thine heart, and with all thy soul, and with all thy might. And these words, which I command thee this day, shall be in thine heart: and thou shalt teach them diligently unto thy children, and shalt talk of them when thou sittest in thine house, and when thou walkest by the way, and when thou liest down, and when thou risest up.’

Deuteronomy 6:4-7
This passage may be said to contain the central truth and the central precept of biblical religion. No doubt both the truth and the precept received further development in the course of revelation, but the development depends on the original revelation. The full revelation of the Trinity could only be made upon the foundation of a deeply rooted faith in the unity of God; and the love of man, essential as it is to all true religion, was taught by our Lord and His Apostles as part of the great primal duty of love to God. ‘This commandment have we from Him, that he who loveth God love his brother also.’ The love of man is no substitute for love of God, but rests upon it and pre-supposes it, and thus the whole of religion theoretical, and practical, may be said to depend upon the original declaration: ‘Hear, O Israel: The Lord our God is one Lord, and thou shalt love the Lord thy God with all thine heart, and with all thy soul, and with all thy might.’

They are words so familiar to us that it may seem strange to assert that the truth, as well as the command, contained in them, has been proved by experience to be singularly difficult of apprehension by the human mind. But the whole history of the religious training of Israel shows that these words needed the continual reiteration which the passage before us prescribes before they could become part of the religious conscience of the chosen race. Yet we know, how in spite of this, they fell away to other gods, and served Baalim and Ashtaroth, and Moloch, and the hosts of diverse and conflicting deities which the human imagination has conceived to account for the manifold phenomena of the universe. So hard is it to grasp and retain the primal truth, ‘The Lord our God is one Lord.’

And in proportion as they lost hold of it did their national life fade and wither, till the great captivity proved the truth of the prophetic warnings against apostasy. Throughout the Old Testament the foundation of true social welfare is declared to be the knowledge and the love of God. And when the horizon broadens into the world-wide Kingdom of God which was proclaimed by Jesus Christ, the knowledge and the love of God are still the conditions of all true life, whether individual or social. ‘This is eternal life, that they might know Thee the only true God.’ The precept of the text, reiterated throughout the Old Testament, is taken up and developed in the New. Love, in its threefold aspects, the love of God for man, and man for God, and the love of man for man in God, becomes the whole of religion.

I. Now we must notice that, simple and familiar as these words and ideas are to us, the declaration of the unity of God was at the time that it was proclaimed a new and startling dogma.—By dogma I mean an authoritative statement of a truth unattainable by the ordinary processes of human reason or perception. But even if we use the word in what has been lately called the more ordinary modern sense by which any assertion which a controversialist does not like or will not believe, is called dogmatic, it still remains true that at the time that it was made the declaration, ‘The Lord our God is one Lord,’ was a dogma. Here was a people surrounded on all sides by other nations, other religions, other gods, by people closely related to kindred races, a people but lately emerged from a bondage in which they had almost become a portion of the great and civilised Egyptian community with its elaborate and organised faith; and to these people it was declared that they were to discard all alien religions whatsoever, to put away every vestige of belief in other deities, and to exalt the God of their fathers into a sole and unapproachable supremacy, being linked together and separated from all other men by an exclusive and intolerant faith.

II. And what was this great dogmatic assertion? Was it a generally accepted truth, or was it a truth which when once declared could be readily corroborated by experience and observation? On the contrary, the dogma of the unity of God was in almost direct contradiction of the facts of the world and of life as the ancient mind conceived them. The infinite variety of the universe, its bewildering multiplicity of experience, made it easy for primitive man to assign to every hill and river its own divinity, and to explain the manifold appearances in heaven and earth by a theory of gods many and lords many. It is only gradually and by a laborious process that reason has in this overtaken revelation, and indeed we might almost say that it has been reserved for our own nation and our own time to complete the course which has led from polytheism to monotheism. The scientific confirmation of the Mosaic utterance is found in Newton’s proof of the unity of force throughout the universe, and in Darwin’s theory of the unity of life. Whatever other hypotheses may be made in the future, it is impossible at least to ascribe to more than One Supreme Mind the origin or the maintenance of the universe, which is knit together by the one force of gravitation, in the development of the most diverse forms of life by the one law of evolution. But in proving this, science has re-echoed in its own language, ‘Hear, O Israel: The Lord our God is one Lord.’

It is a dogma, then, that lies at the foundation of the Jewish and therefore also of the Christian religion.

Practical religion, then, rests on dogma: from an unbroken chain we can trace the love of man dependent upon the love of God, and the love of God resulting from our knowledge of Him and what He is.

But modern thought rejects dogma; often in our days on the ground that these are matters of which we know nothing, and that therefore we must be content with a vague feeling of awe towards the great force that works in nature and in man, and a vague emotion of benevolence or love towards all that He or it has made. No one can study the various utterances of contemporary speculation on religious subjects without seeing that the old definite opposition between faith on the one hand and unbelief on the other has given place on both sides to a common agreement that though nothing can be known of the force that lies behind the world of sense, we yet can reverence and even love the unknowable God, provided we think of Him only as manifesting Himself in the natural course of the universe. But there have been, and there are still souls who know God, whose eyes have seen the King the Lord of Hosts, and from them, from prophet and psalmist and apostle and seer and saint, has been gathered the record of the revelation made to them which men contemptuously call dogma. If we, who have received this sacred trust, do not transmit it to them who come after, that their posterity may know it, and the children that are yet unborn, we shall be cutting away the foundadation on which practical religion, the love of God, and the love of man, can alone be built up. Ask those who know, and they will tell you that the love of man, the true enthusiasm of humanity, by which I do not mean the reformer’s instinct for mere social order and improvement—that the love of man is inspired by the love of God within us. Ask them again, and they will tell you that we cannot love what we do not know, and that dim and imperfect as our insight into spiritual truth may always be, it is yet the condition of that absorbing affection, that yearning of the whole nature of man for God, which is the goal of our spiritual life on earth. To us then as to the Israelite of old, dogmatic truth is the foundation of life. ‘Hear, O Israel: The Lord our God is one Lord, and thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy might.’

—Bishop A. T. Lyttelton.

Illustration
(1) ‘I must think of God as a living, loving person, for life and love and personality are the highest things I know, although I know them by my experience of man, and as a man. If you can show me anything in the sphere of human knowledge nobler than the noblest man, more venerable than the purest human virtue, wiser than the keenest human intellect, more lovable than human love, I will clothe with its qualities my thoughts of God. But till then I will think of Him under the human aspects of righteousness and mercy and holiness and love, though I know that His holiness is purer than the purest, and His love tenderer than the tenderest of human love. In a word, personality sums up all that is best in our experience, and therefore we believe that God is a person. And we claim that this belief is justified by the facts of the universe so far as we know them. We trace in the order of creation the workings of an intelligence similar though immeasureably superior to our own reason, while the spiritual experiences of individual souls assure us that in the Being with whom we have to do there is the quality which we know as love. The God whom we dimly surmise is a personal God. And when we turn from the guesses of natural religion to the fact of the Incarnation we find the same truth declared in Him who is the express image of the person of God; for the Man Christ Jesus is for us the revelation of the divine nature: “He that hath seen Me hath seen the Father.”’

(2) ‘A new generation has grown up, a generation that never knew the defiling idolatry of Egypt, and had never bowed under the debasing yoke of Pharaoh. Those were a people whose freedom had been purchased at a great price; but this is a people free born. They had been trained and disciplined in the school of the wilderness, and had learned its lessons; familiar through all their life with the presence and service of the God of Israel. The nation had been born in a day, but it takes forty years to educate it, and fit it for its high calling. We feel as we stand on the borders of Canaan that we are amidst a people a whole heaven above the slaves that had come forth from Egypt, haunted as they were by fear, and incapable of any lofty faith or brave endurance. The murmurings are left behind, and here stands a people that do know their God, and are strong, and shall do exploits. To these people another tone is possible; and there naturally comes a new appeal.

To this new spirit, then, is given a new revelation. And now for the first time is heard the great commandment, the ten in one, “Thou shalt love the Lord thy God.”’

Verse 5
THE GREAT COMMANDMENT
‘Thou shalt love the Lord thy God.’

Deuteronomy 6:5
The teaching of the text is that the ‘one God’ must be ‘loved’ and served by the whole man. Consider how the love of God is to be cultivated.

I. We cannot love an abstraction.—God must be a personal God before we can love Him. We must have a sense of property in Him. He must be our own God.

II. Presence is essential to love, even in human love. If we have not a presence in fact, we always make it in fancy. There is an imaginary presence of the person we love always with us. God says, ‘My presence shall go with thee.’

III. There must be prayer.—Communion with the absent whom we love is essential to the existence and the growth of love.

IV. God is really a present God. Therefore we must do acts—acts which have Him in them. Acts of love make love.

V. There is no love like union—wedded union. And so through this mystery of union the love grows fond, intense, eternal. Our whole being gathers itself up to one focus, and the demand of the text becomes possible, and the duty becomes a necessity.

Rev. Jas. Vaughan.

Illustration
(1) ‘How shall I love God?

With the love of a newborn soul. There is a family, spiritual and divine. I am brought into it by a supernatural grace and a stupendous change. Formerly I was outside the home; now I am within. I breathe a thousand tendernesses. I am become a son of the Father.

And with the love of a thankful heart. He has done so much for me, and He continues to do so much. It is impossible to sum up His kindnesses; they are like the grains of sand on the shore, like the stars in the fathomless depths of the sky. How can I help loving Him?

And with the love of the sympathising spirit. I am a scholar in His school. I must be drinking in His truth. I must be growing up into His likeness. I must share His likes and dislikes. Am I a citizen of the heaven in which He dwells, the heaven where nothing denies?

And with the love of the surrendered life. God owns me, in order that I may glorify His name, may advance His kingdom, may accomplish His ends. Mine should be an active, sacrificing, suffering love. There is room and to spare in the world for a larger exercise of it.’

(2) ‘We have a Trinity of “Love.” The Father’s “love” originating,—the Son’s “love” executing,—the Spirit’s “love” applying. “Love” in heaven,—“love” on earth,—“love” in the heart. The fountain of “love,”—the stream of “love,”—the sweet draughts of “love.” Above us,—around us,—within us. Free “love”; self-crucifying “love”; effectual “love.” Love’s Trinity.

And man has his trinity: “spirit, soul, and body.” Therefore, man’s “love” is threefold—intelligent, spiritual, active. Our “love” copies the Trinity of “Love.”’

(3) ‘This word love has scarcely been spoken before in all their history. But now it occurs again and again. The command to love God means that they had come to see Him as the Love-worthy, whose every word and work and will was the highest and fullest good of His people. Love is to take the place of fear. And because God is Love, the seat of religion is to be in the heart. God is to be served not with the cold formalities of worship, however awful and reverent the service may be made, but with the warmth of the heart and the gladness of its devotion. It is, I believe, a peculiarity of pearls that they lose their beauty and charm unless they are kept in contact with the warmth of life. They must be worn to keep their worth. And the precepts of our holy religion, these pearls of great price, must he kept in the warmth of the heart’s love, or they become but dead words. To know by heart is the only way to know God. We must carry the glad consciousness of His presence; we must live with the door of communication ever open to Him. The real treasures of life are those that the heart takes care of. Broken bits of memory—a face, a book, a tone, a word, a promise, a whispered wish, a hope—these make the glory and wealth of life. Amongst these the Word of God is to find a place. “These words which I command thee this day shall be in thine heart.”’

Verse 7
TEACHING THE CHILDREN
‘Thou shalt teach … thy children.’

Deuteronomy 6:7
I. See what grows out of loving God, as the flower and fruit grow out of the root.—‘Thou shall teach these words diligently unto thy children.’ Because the spirit of religion is love, it is to be imparted to others. The service of God was not to shut any in such contemplation and heavenly-mindedness that there was to be no room for neighbour or family. There is a religious life in which a great flame and heat is kindled, but it all goes up the chimney, and never comes out to warm the house or to cook the dinner. The blessed man is not he who goes soaring up into the third heavens lost in the light, but he who is as a tree planted, whose roots are wrapped about the rocks, whose head stretches into the heavens, and whose branches spread over the earth, generously yielding its fruit in its season, whilst the birds come and sing in the branches thereof. This is ever the order. ‘These words which I command thee this day shall be in thine heart; and thou shalt teach them to thy children.’

II. Then there is the method by which the children are to be taught. ‘Thou shalt teach them diligently unto thy children, and shall talk of them.’ The word rendered teach is given in the margin as whet or sharpen. It is as if by talking of the truth we ourselves get it clearly and sharply set before us. And by talking of it to the children it is kept bright and clean. Talking means something simple, graciously familiar and kindly. We are apt to make all that has to do with the service of God so stiff and stately and preaching is apt to grow wearisome and dull. It is a mercy to have our words broken up by the prattling questions of the little ones. Talking means something at once more human and more humane than either sermon or catechism. He who is love must be talked of lovingly. Beware, above all, of words about God that do make Him a terror to the little ones. The gracious Saviour who said, ‘Suffer the little ones to come unto Me,’ is much displeased if we try either to drag or drive the little ones to Him. Love alone can lead them. Threats can only terrify or harden. And He who bids us ‘Feed My lambs’ will have us deal very tenderly with them. God makes our food not only sustaining, but with a relish and deliciousness that makes eating a pleasure. So are we to feed His lambs. Make it tempting, delicious, and above all, see that is within their reach. A great preacher once said that some people seem to read the command as if it were ‘Feed my giraffes.’

III. Nor was it only in the home that this topic was to be kept ever to the front. Always and everywhere, by the way, lying down and rising up, they were to meditate in the law of the Lord and to talk of His precepts. The words of the seventieth Psalm, from the first to the eighth verse, set forth the purpose to which they are here exhorted. And the example of the Lord Jesus as He walked and talked with His disciples, and found in all the fair things of nature and in all the callings of men the parables that illustrated the truth, beautifully show us how it is to be done.

IV. Nor was it by talking only that the Word of God was to be kept ever before them. ‘Thou shall bind them for a sign upon thine hand, and they shall be as frontlets between thine eyes. And thou shalt write them upon the posts of thy house and on thy gates.’ There were but few copies of the law, and they were thus to have before them the most impressive and comprehensive portions at hand. It was from this custom of having passages written on parchment and worn that the custom of the Phylacteries arose. ‘But when the Bibles came to be common among them there was less occasion for this expedient. It was prudently and piously provided by the first reformers of the English Church that then, when Bibles were scarce, some select portions of Scripture should be written on the pillars and walls of the churches, which the people might make familiar to them.… It is also thus intimated that we are never to be ashamed of our religion, nor to own ourselves under the check and government of it. Let it be written on our gates, and let every one see that we believe Jehovah to be God alone, and believe ourselves bound to love Him with all our hearts.’

Verse 11
‘WHAT HAST THOU THAT THOU HAST NOT RECEIVED?’
‘Houses full of all good things, which thou filledst not, and wells digged, which thou diggedst not, vineyards and olive trees, which thou plantedst not.’

Deuteronomy 6:11
In the chapters of Deuteronomy which we read to-day, Moses is doing for the Israelites as a nation what we might do for ourselves or for others in respect of our smaller lives—helping them to anticipate experience, to paint beforehand their coming responsibilities, lest they should fall short of them. This is to be one feature of their life and their responsibility, and it is one that finds echoes and analogies in our own experience.

I. They were not pioneers, going to break up virgin soil, to make homes in a wilderness where human life had never yet found resting-place. They were going to inherit the toil of others.—It is a condition which if faced and realised must bring with it some solemn thoughts. In their case there was an additional consideration. They were not succeeding, as by the law of nature all succeed, to the heritage of predecessors. Their wealth was to be founded on the disgrace and disinheritance of others. God was dispossessing in their favour an ancient people with the accumulated stores of a long civilisation. Moses warns them of the dangers of this position. It imposes upon them high obligations; but it might not only fail to make them conscious of these, it might actually minister to base impulses, to pride, ingratitude, sloth. As a protection against these, he exhorts them always to remember how and why they had been put in possession of these good things—not for their own merits. Three thoughts are suggested to the Israelites as to this bountiful provision of comforts and instruments, which they were to find ready to their hands in the Promised Land.

1. They were all God’s undeserved gifts to them. They had not earned them any more than they had provided them for themselves. They must receive them as at His hand, to be used in His service.

2. So far as they were owed at all, they were owed not to them but to pious ancestors, another item added to the debt not to be discharged, another link to bind generations together.

3. They had changed hands once because their possessors had misused them. The new possessors could not remember this without having the reflection forced home to them that they too held God’s gifts on trust and might forfeit them.

II. Is not this a type and parable of all human life?—‘Houses full of good things, which thou filledst not, wells digged, which thou diggedst not.’

What a tiny fraction of all that makes life pleasant or interesting or beautiful is what any one generation adds to it by its own energy or deserves by its own virtues. We are the heirs of the ages. And yet how hard we find it to put ourselves back and realise that what comes to us so easily, comforts that we can hardly imagine foregoing, knowledge that seems to us elementary, ideas which seem to lie at the bottom of all our thinking, are the earnings of the hard toil, brave effort, patient thought, of years long gone by. ‘Others,’ very many others, ‘have laboured,’ the forgotten workers and thinkers of long centuries, and ‘we have entered into their labours.’

And yet once more—of our individual lives. There after all is the root. It is there that the mischief is first found, the pride and ingratitude and sloth which mar afterwards the life of societies.

What have we ‘that we did not receive’? And why did we receive it? ‘Houses full of good things that ye filled not!’

Think especially of the greatest and most sacred of human societies to which we were admitted in the first hours of our life—taken into Christ’s arms, blessed by Him, given back to our earthly parents to be brought up for Him as sons of God, with all the riches of His grace around us, the sense of forgiveness, the promise of His help, perpetual access to Him in prayer and communion, the comfort of His word, the sure hope of His Resurrection.

Why has God given us all these blessings? Not for anything that we have done; for be our lives good or bad, the gifts are, most of them, antecedent to any conduct of our own that could explain them.

But surely we do owe them in great part, under His good providence, to the prayers and efforts and high unselfish purposes of those who have gone before us—to loving, faithful, Christian parents, to ‘founders and benefactors,’ not in the narrower senses, but in the larger sense, of all who in their time and sphere have worked for the permanent good of men, and done their part, large or small, in building up the fabric of ordered and Christian life.

Dean Wickham.

Illustration
‘Moses exhausts all his resources in the way of persuasion. His one grand object is to move the people to obedience; and as he argues from their past history, their present blessed condition, and what God has shown him of their future, it seems sometimes as though, were it possible, he would, in his great yearning over them, lift the whole nation in his arms up to the high spiritual level on which he himself lived. But they cannot rise to it. They are like children beside Moses. When he would seek to have them realise the high privilege and honour of being God’s chosen ones; when he pours forth his spiritual ardour and impassioned appeal, there is no response—his words fall on dull ears. Times and again he is compelled to fall back to the dead level of material considerations, which alone will move them.’
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Verse 2
NO QUARTER!
‘Utterly destroy them.’

Deuteronomy 7:2
Like the rolling of a stone down a hillside, a nation’s downward progress may become uncontrollable, and then sudden extinction will be better far than continuance. Rather perish in childhood than grow up as men of Sodom, a plague-spot to the world, and begetters of children still worse than themselves, till the race slowly perishes from sheer iniquity.

I. It is for God only to command extermination; but when He does it is in mercy as well as in judgment. But note carefully the searching, spiritual lesson. If, in mercy to the children, to the world, and to succeding generations, no mercy was to be shown, how much more are we bound to be sternly merciless toward all sin! ‘The fear of the Lord is to hate evil’—yes, to the very death. But do we? Do we? ‘This is not quite right, I know; but others do it, and it’s such a little thing after all’—do we never speak so, at least, in our hearts? How many of us—the question is a most solemn one—how many of us really adopt, ‘No Quarter to Sin,’ as a life motto?

II. The judgments of God against sin may linger long, but in the end they are inflicted.—He does not pay at the termination of every week, one said, but at last He pays.

A father’s patience, a mother’s intercessions and hopes, the ingenuities of a friend’s love—these are almost limitless; but they are as nothing compared with the forbearance of God. Men of the world know how precious sometimes is the extension of credit for a month; but He gives me hundreds of months, and each of them is a month of privilege, of grace, of opportunity.

Yet let me remember that at length there is an end. It is delayed until the latest moment; and, before it comes, I receive innumerable invitations and calls and quickenings. But, one day, the respite will run out and the doom will descend.

Because the sands in the hour-glass may be almost spent, let me cast away the weapons of my rebellion, and make surrender of myself to my God.

Illustration
(1) ‘As to the rigorous destruction of the Canaanites, here commanded, two things are to be observed. (1) That it was a judicial act on the part of God. The iniquity of the Amorites, which was not yet full, Genesis 15:16, was now full. God had patiently endured their inquities, He had given them space for repentance, He had sent among them the patriarchs, whose worship was a constant testimony to the true God, had warned by the solemn judgments upon the cities of the plain, and they had resisted all. The times of retribution for these nations had come, as it came to the world before the Flood, as it came to Sodom and Gomorrah. He who used the forces and elements of the natural world in carrying out His judgments in other cases, now uses as His instruments the Israelites. But (2) it is clear here that the Israelites acted by an express and definite divine command. They were not actuated by desire of conquest or gain, or by worldly ambition. This was expressly and carefully guarded against in the very grant of the land made to them, and in the fact that they were strictly enjoined to come to all other nations than the dwellers in Canaan with offers of peace. They were further warned, and that repeatedly, and in the most impressive way, that a like sin on their part would involve a like destruction. There were also great moral ends to be secured with respect to Israel to guard it from the contamination of heathenism, and with respect to all men to set forth, as in a rehearsal, the retributive process which is going forward now in the history of nations, and which shall reach its final act and consummation when Christ shall judge all whose iniquities are full.’

(2) ‘We must be merciless in our separation. So in the New Testament Christians are exhorted to marry only in the Lord; and equally stringent rules are given about worldly intercourse. Where these commands are violated, misery is inevitable. God can drive out the sevenfold power of sin from the hearts of all those who will hand the battle over into His hands; and are willing to cut off and destroy whatever would suggest sin. God’s reasons for thus cautioning His people are—(1) That He had chosen them to be His own; (2) The freeness of His grace, which had no cause outside itself; (3) Because of the holy covenant into which He had entered, as the faithful God, and from which He would not recede. What incentives were these to obedience! Surely, as He was only for them, they should be only for Him. And there is not one of these arguments that does not apply with even tenfold weight to ourselves.’

(3) ‘Religiously, the Canaanites occupied a much lower level than the Israelites. They practised a form of nature worship. Their chief gods were Baal and his consort Astarte (Ashtoreth). These were thought of, however, not as standing in any inherent relation to the worshipper, but as owners or inhabitants of some particular place. Each locality had thus its own god or goddess (Baal or Baalath). Hence such compounds as Baal-meon, Baal-peor, etc. Numerous altars were erected to these deities throughout the land, on the hilltops, and under the evergreen trees. They were worshipped as the givers of fertility and fruitful seasons. But Baal-worship in all its forms was a degrading cult, associated with cruel and impure rites, and those who practised it could not possibly stand before the assault of foes whose courage and manhood were braced by the pure worship of Jehovah. At length the iniquity of the Amorites was full, and God commissioned the Hebrews to execute judgment on them by destroying or driving them out of the land.’

Verse 22-23
LITTLE BY LITTLE!
‘And the Lord thy God will put out those nations before thee by little and little,’ etc.

Deuteronomy 7:22-23
I. There can be no doubt that these passages represent the Jewish nation as bound to a perpetual conflict with idolatry.—The resistance was primarily an internal one. The members of the nation were never to bow down to natural or human symbols. But they were not merely to be tenacious of the true worship and watchful against the false; they were to go forth against the idolatrous people of Canaan, to break in pieces their gods, to destroy their altars and high places. And not only the idol or the idol temple was to be destroyed; the inhabitants of the idolatrous country, their wives, their children, their sheep, and their oxen, were to be put to death.

In explaining these facts, we must remember that the Jews were the one nation that might not go out to win prizes for themselves; they were simply the instruments of the righteous Lord against those who were polluting His earth and rendering it unfit for habitation.

II. We have surely not learned from the Sermon on the Mount that there is not a righteous Being, One whose will is to all good, One to whom injustice and wrong are opposed.—Neither did our Lord say that men were not to be the instruments in doing God’s work, in carrying out His purposes. The Gospel must be quite as assertive and intrusive as Judaism. Idolatry was more directly assaulted in its high places, received more deadly wounds, in the three centuries during which the Gospel of the Son of God was opposed by all the swords of the Roman empire, and when it had no earthly sword of its own, than by all the battles of the Israelites. The punishment of the idolater is not now the most effectual means of extinguishing idolatry. Our Lord shows us that the proclamation of Himself is a more perfect one.

III. These distinctions are deep and radical; they must affect all the relations between the magistrate and the herald of the Gospel, between the nation and the Church.
If we have learned to believe that the spirit of love is a consuming fire, which must destroy the idols and high places that we ourselves have set up, and then all those which are withdrawing men anywhere from the living and true God, we shall find that the command to drive out the debased people of Canaan is an utterance of the same gracious will which bade the disciples go into all lands and preach the Gospel to every creature.

Rev. F. D. Maurice.

Illustration
‘The reason assigned for gradual conquest in regard to Israel was that if the nations of Canaan were consumed “at once,” before Israel had time to settle the land, wild beasts would increase and take possession of depopulated wastes. In like manner, if we were to obtain complete victory over our spiritual foes at one blow, the probability is that we should be so elated at our success as to be filled with pride and self-confidence. Hence it is needful that victory should not outstrip occupation. In Joshua 10:40-42 we see the process exemplified. The inhabitants of the country and their kings were smitten, and concurrently therewith, the land was taken possession of.

The manner in which the gradual conquest was effected in the case of Israel, and may be effected in our own, is revealed to us as clearly as the need for it. In Deuteronomy 7:23-24, God promised to deliver the nations and their kings into the hand of Israel in order to be destroyed. In Joshua 11:19-20, we read of the fulfilment of this promise. Influenced by God (we cannot say how, nor is it necessary for us to know), the doomed nations marched to attack Israel, and in so doing merely brought about their own overthrow. So, when the forces of evil assail our spirits, let us take courage by remembering that their attack is but the indispensable prelude to their overthrow, if we face them in the name and strength of God.’
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Verse 2
‘ALL THE WAY’
‘These forty years.’

Deuteronomy 8:2
This is the lesson of our lives. This is God’s training, not only for the Jews, but for us. We read these verses to teach us that God’s ways with man do not change; that His fatherly hand is over us, as well as over the people of Israel; that their blessings are our blessings, their dangers are our dangers; that, as St. Paul says, all these things are written for our example.

I. ‘He humbled thee, and suffered thee to hunger.’—How true to life that is; how often there comes to a man, at his setting out in life, a time which humbles him, when his fine plans fail him, and he has to go through a time of want and struggle. His very want and struggles and anxiety may be God’s help to him. If he be earnest and honest, patient and God-fearing, he prospers; God brings him through. God holds him up, strengthens and refreshes him, and so the man learns that man doth not live by bread alone, but by every word that proceedeth out of the mouth of God.

II. There is another danger which awaits us, as it awaited those old Jews: the danger of prosperity in old age. It is easy for a man who has fought the battle with the world, and conquered more or less, to say in his heart, as Moses feared that those old Jews would say,’ My might and the power of my wit hath gotten me this wealth,’ and to forget the Lord his God, who guided him and trained him through all the struggles and storms of early life, and so to become vainly confident, worldly, and hard-hearted, undevoted and ungodly, even though he may keep himself respectable enough, and fall into no open sin.

III. Old age itself is a most wholesome and blessed medicine for the soul of man.—Anything is good which humbles us, makes us feel our own ignorance, weakness, nothingness, and cast ourselves on that God in whom we live, and move, and have our being, and on the mercy of that Saviour who died for us on the Cross, and on that Spirit of God from whose holy inspiration alone all good desires and good actions come.

—Canon Kingsley.

Illustration
(1) ‘Historically these years are almost a blank. The Israelites made a prolonged stay at Kadesh (Deuteronomy 1:45). Then journeying first of all towards the Red Sea (Deuteronomy 2:1), they moved about from place to place in the great Wilderness of Wandering as circumstances demanded. A list of their encampments during this period of detention is given in Numbers 33:16-36, but scarcely one of the places mentioned can be located with certainty. The years thus spent were years of strict discipline but not of exceptional privation (Deuteronomy 8:4). Through the necessity of defending themselves against hostile tribes the youthful generation learned to face danger and hopefully to await the future.’

(2) ‘If you have thus travelled in the way, there will be many uses of the memory. You will know more of God at the conclusion of your journey than you did at the commencement. You will behold both the goodness and the severity of God: the severity which punishes sin wherever it is to be found; the goodness which itself provides a Substitute and finds a Saviour.’

(3) ‘The religious temperament of the Lancashire people came out strongly, and was well illustrated, by an incident which happened towards the close of the cotton famine. The mills in one village had been stopped for months, and the first waggon-load of cotton which arrived before they recommenced seemed to the people like the olive branch, “newly plucked off,” which told of the abating waters of the Deluge. The waggon was met by the women, who hysterically laughed and cried, and hugged the cotton-balls as if they were dear old friends, and then ended by singing that grand old hymn—a great favourite with Lancashire people—“Praise God, from whom all blessings flow.”’

(4) ‘The last word of Charles I. to Juxon when he laid his head on the block at Whitehall (whatever he meant by it), was “Remember.” That may be said to be Moses’ parting word, again and again repeated, to his people. They were to remember from what they had come, through what experiences they had passed, what God had been to them, and done for them. The want and the supply, the danger and the deliverance, the terror and the triumph, were all, if they could read them rightly, a revelation of God to them, and there was to be a constant recollection of these things, as a means of preserving and deepening in them the sense of dependence upon Him.’
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Verse 6
GRACE, NOT MERIT
‘Understand therefore, that the Lord thy God giveth thee not this good land to possess it for thy righteousness; for thou art a stiffnecked people.’

Deuteronomy 9:6
I. The address of Moses is very different from the addresses of most captains of armies under similar circumstances. (1) He makes no attempt to underrate the power of the enemies with whom the Israelites had to contend. He begins his address by telling the people that they are that day to pass over Jordan, to go in and possess nations greater and mightier than themselves. The reason for his giving such information was that the design of God was not merely to conquer the Canaanites, but to educate Israel, to teach them that by God’s power weakness may be made strength, and the mighty vanquished by the feeble. (2) Moses assures the people in plain language that no righteousness of theirs had gained them the land. They might be ready enough to admit that it was not their own courage or their own bodily strength, but they might still be disposed to think that they had deserved God’s favour, that if they had not been deserving of the victory, God would not have given it to them. Self-flattery is easy, and therefore Moses very wisely and decidedly protested once for all against such a view of God’s doings.

II. The principle of spiritual life with ourselves is precisely that which Moses laid down as the principle of national life for the Israelites. God gives us the land of promise for no righteousness of our own. Everything depends on God’s mercy, God’s will, God’s purpose; the certainty of victory depends, not upon any feelings, or experiences, or conflicts of ours, but upon the ever-present help of the almighty God.

—Bishop Harvey Goodwin.

Illustration
(1) ‘Moses would live over again the eventful years since he and their fathers had left Egypt, and bring vividly before the minds of the later generation the great events which thronged these forty years. Thus he spoke to them in the plains of Moab, and recounted the more important incidents in their history from the time of the breaking up from Horeb, until they arrived in the plain over against Jericho. In these burning words we hear the tender voice of a loving father and a great master, who is at once jealous for the honour of Jehovah, and anxious for the welfare of Israel. Here, as always, but here in a special manner, he is the mediator between Israel and Jehovah. He urges them by every possible motive to cleave to the God who brought them out of the land of Egypt.’

(2) ‘Moses set himself anew to convince the people that it was not on account of any worthiness in them that God was prepared to do such great things, in driving out their enemies before them. Let God go before you, and drive out your inward foes—not for your worthiness, but for His great mercy. Boasting is for ever excluded from all share, whether in our justification or sanctification.’

(3) ‘The bane of all high spiritual experience is pride. It is the foe to be feared above all other. It creates in us an unconscious feeling and attitude of superiority. Our joy in Jesus, and our victories are too real to be denied; but pride attributes them to our diligence, prayer, earnestness, etc., and this is deadly to soul-health. Yet all the while we deem ourselves both humble and spiritual!’
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Verse 12
GOD’S REQUIREMENTS
‘What doth the Lord thy God require of thee?’

Deuteronomy 10:12
The fact that God requires something of us is in itself sufficient to transform all life. It shows that He thinks of us and cares for us. Pause and consider what life would be without this conviction. Daniel Webster said once that the only doubt that had crossed his mind as to the truth of revealed religion, sprang from the thought of man’s littleness and God’s greatness, and the fear that a God so great could not concern himself with a creature so small. But if God has requirements for us, He must have thoughts about us. Even without the incarnation, the moral law and God’s expectations in Old Testament law and prophecy reveal in their requirements the thoughtful mind of God. Our life then is not a personal caprice, a thistledown without a law, blown by unordered winds. It is a free conformity asked for by the loving Father, Who has revealed to us on the Mount of Sinai, and on the mount of His Son, in the word of the prophet and the heart of every man, His will for His children’s ways. What is that will?

I. To fear the Lord thy God.—The Old Testament thought of fear is equivalent to the New Testament thought of faith. To fear God is not the same thing as to be afraid of God. Those may be afraid who do not fear, and those who truly fear are not afraid. When St. John says that perfect love casts out fear, he means fear in the sense of afraid, and not in the Old Testament sense of faith, of reverent love. The Psalmist means fear in this noble sense when he says, ‘The fear of the Lord is clean.’ To fear the Lord is to be subject to Him, to look ever to His hand, and to humble ourselves thereunder.

II. To walk in all His ways.—God has His ways. Each of us has his ways. People know us by our ways. It is a homely, illuminating phrase, and we can discern God’s ways. It is not His way to hate any one, to be untrue or unjust. And we are capable of walking in the ways of God, of living like Him in the quiet and orderly workings of our lives.

III. And to love Him.—Life wants a dash of tenderness. But more, life needs to be transfused with love. And it is great that God is willing to be the loved one, and makes our loving Him a requirement of our lives. To be allowed to love God is wonderful. To be bidden to love Him is life.

IV. To serve the Lord thy God with all thy heart and all thy soul.—To be sure that is the only sort of service worth the name. This is God’s call for the consecration of heart and mind. All our emotion, and all our intellect, are to go into His work. No cry of ‘emotionalism’ is to intimidate us on one side, or of ‘rationalism’ on the other. The infinite heart is the infinite mind, and all that we are is to be satisfied in Him and to serve Him.

V. To keep the commandments of the Lord and His statutes.—When men speak about the progress of humanity, and the new spirit of the age, as though these could remove the moral landmarks of God, it is good to remember that the infinite living Spirit is the source of law, and that He has spoken to man in commandments and statutes that are to obtain approval and obedience, not abrogation from the moral nature of man.

VI. ‘For thy good.’—Surely it will be so. If it is for the good of every piece of a machine of man’s building to conform to the mind of its builder, it is more true of man in his place in the infinitely delicate organism of life.

SECOND OUTLINE

These words were addressed to Israel when their period of waiting was almost over, and they were about to receive many great promises of prosperity on the conditions laid down in the text.

I. Fear the Lord.—Fear Him as Creator. He is thy God. Creation supplies us with a new conception of fear. There is a life in the universe which is above man. Fear Him as Redeemer. We have fallen, but He has not cast us off. Fear Him as a Father. As such He admits us into His very presence, not by external law or material sacrifice, like Israel of old, but as His very own children. This is the highest zone of fear. It reverences His spotless goodness, and is one of the great springs of religious life.

II. Walk in His ways.—How are we to live in the sense of the glory of God? Great emotions tend to expend themselves, but by walking in all God’s ways we may abide in His presence. His will is to be supreme. A divided allegiance is the death of godly fear. It dethrones God. He has made us our own masters, and our surrender is only real in the extent to which we make all over to Him. Let Jesus occupy the whole being. He only takes the place we give Him. As our surrender is thorough, His filling is thorough. Walking thus with Him will we see wider horizons of blessing.

III. The next step is love Him.—Even in the Old Testament God required this, and there were men who reached it, and whose whole being went out in the enthusiasm of love. How much more is this possible in our times! A mother is one who lives to love. She is love incarnate. Such should we be for Jesus.

IV. Serve the Lord.—This is the blessed result to which the other steps lead. The whole heart and soul are occupied for God. The whole life becomes capable of receiving impressions of His mind. The intelligence takes in mighty thoughts of God, the emotions receive the currents of His revelation, and the imagination is filled with dreams of His power.

Illustrations
(1) ‘This great chapter is only one among many in which the Scripture preaches, trumpet-tongued, that the sole gauge and pledge of national prosperity is national character. That subtle, pervading entity which we call our nation can be felt far better than it can be analysed and defined. Race and language, history and literature, law and government are all strands woven into the mighty web by which God has bound us together. But the seal of a people’s unity is the sense of a Divine calling and election. It remains true in England, as it was in Israel, that a covenant with God is the ground of all covenants between man and man. National righteousness is bred in a people as they recognise the judgments and the mercies of the God of truth. National loyalty depends at last on our relation to the immortal and invisible King.’

(2) ‘To keep the commandments and statutes of the Lord. I am not sure that we have learned the lesson of obedience, not only in things which we can understand and see the reason for, but in all. That a certain thing is forbidden is not always a sufficient reason for refusing to entertain it against the solicitation of desire. But notice that clause, “For thy good.” There is nothing arbitrary in the Divine prohibitions and injunctions. God ever seeks our good in all His statutes.

Let us ask the Holy Spirit to create in us a heart which shall fulfil these blessed precepts, not because it must, but for love’s dear sake. “Write all these, thy laws, in our hearts, we beseech Thee.”’
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Verse 11-12
CANAAN UNLIKE EGYPT
‘But the land, whither ye go to possess it, is a land of bills and valleys, and drinketh water of the rain of heaven,’ etc.

Deuteronomy 11:11-12
I. The Jew was to understand from his first entry into the land of Canaan that his prosperity depended utterly on God.—The laws of weather, by which the rain comes up off the sea, were unknown to him. They are all but unknown to us now. But they were known to God. Not a drop could fall without His providence and will; therefore they were utterly in His power.

The warning of this text came true. More than once we read of drought, long, severe, and ruinous. In one famous case, there was no rain for three years, and Ahab had to go out to search through the land for a scrap of pasture. These droughts came at times when the Jews had fallen into idolatry and profligacy.

II. It is the intense faith in the living God which can come only by the inspiration of the Spirit of God which proves the Old Testament to be truly inspired.—In later times the Jews had these words of Moses written on their foreheads, but not on their hearts. They had lost all faith in God; He had spoken to their fathers, but they could not believe that He was speaking to them, not even when He spoke by His only-begotten Son, the brightness of His glory and the express image of His person. Wrapped up in their narrow, shallow book-divinity, they said, ‘This people who knoweth not the law is accursed.’ Nothing new could be true. It must be put down, persecuted down, lest the Romans should come and take away their place and nation. But they did not succeed. The Romans came after all and took away their place and nation, and so they failed, as all will fail, who will not believe in God. The truth which they think they have stifled will rise again, for Christ, who is the Truth, will raise it again, and it shall conquer, and leaven the hearts of men till all be leavened.

—Canon Kingsley.

Illustration
(1) ‘No passage could be chosen that would more fitly illustrate God’s method of governing His ancient people Israel. It is blessing dependent on behaviour always. And that is God’s method of governing us still. He gives us commandments. If we obey them it is well with us, if we disobey them we suffer. Let us not think that God has altered, or that He has altered His laws. As He was to the Israelites who entered Canaan, so is He to the people who are settled securely in these Islands of the West.’

(2) ‘A description is given of the fair land which God had prepared for His people; and of the blessings that would accrue to obedience (Isaiah 64:4; 1 Corinthians 2:9, etc.). We need to remember that a like obedience is demanded of us, and is the condition of fruitfulness and blessedness. Our Lord Jesus lays great emphasis on obedience (John 14:15; John 14:21; John 14:23; John 15:10). We do not obey to be saved; but being saved, we obey. What a contrast between the life of effort and that of trust is suggested by the description of the difference between the laborious irrigation of Egypt, and the blessed rains which God would send from heaven!’

(3) ‘“I’ve reached the land of corn and wine,

And all its wealth is freely mine.

Here shines undimmed the blissful day,

For all my night has passed away.”’

Verse 32
OBSERVE TO DO
Observe to do all the statutes.’

Deuteronomy 11:32
The twin-secret of success is here disclosed—Live for God; and, in order to that, Live in His Word.

I. Absolute surrender to all the will of God.—Their part was to ‘diligently keep all the commandments,’ etc. (v. 23). Weakness was no hindrance whatever. So long as they kept right with God, it simply did not enter into the problem, for He was then responsible to give them the victory. Simple obedience pledged His omnipotence, and so made success a certainty. Why cannot we see this always? Why are we not wholly set on keeping step with God, instead of being, as we so often are, absorbed with questions of our strength or weakness? When we are fully obedient, no such question remains: We have GOD.

II. Life in the Word of God.—Absolute surrender can never be maintained apart from the diligent use of Scripture. ‘Therefore shall ye lay up these my words in your heart, and in your soul.’ Can a man work well if he eat little, or nothing? How can a soul unfed, or ill-fed, do God’s work steadily or well? Meditation on the Word is the fundamental means of grace; it leads to every other. Therefore, as you love your life, guard well your morning watch. When the glory pales from off the Book—beware.

Illustration
(1) ‘With this chapter closes the introduction to the enumeration of statutes and judgments, which follows in the next chapters. One further plea for obedience backed by many arguments.

A recapitulation of the wondrous past (2–7). Do we often enough stir our hearts by recalling what God has done?

Again the people are exhorted to con the holy words of God (18–25). They were to be their incessant meditation; and it was on this condition being fulfilled that God undertook to drive out their foes. Then (23): we must be saturated with the word of God, if we would live an over-coming life.

One final appeal is made (26–32); as the blessing and the curse are set clearly before the people. This choice was to be repeated to them in the Land of Promise. Further particulars were given afterwards (Deuteronomy 27:11; comp. Joshua 8:33). We are constantly passing beneath these mountains. Be it ours to know the Gerizim of Matthew 5:1-12. Blessing and blessedness come from the outstretched hands of the ascending Lord (Luke 24:51).’

(2) ‘One day we shall be released and have liberty and clearer vision and greater joy. Now you, who are over fifty years old, close your eyes a moment and think of the people who used to be round about you forty years ago. Dead! dead! dead! Where are they? Are they not on the other side Jordan?’
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Verse 7-8
THY POOR BROTHER
‘If there be among you a poor man of one of thy brethren within any of thy gates in thy land which the Lord thy God giveth thee, thou shalt not harden thine heart, nor shut thine hand from thy poor brother.’

Deuteronomy 15:7-8; Deuteronomy 15:11
I. ‘God has made of one blood all nations of men, for to dwell upon the face of the whole earth.’—This is the announcement of a grand fact, which has never yet been successfully disproved. This relates man to man everywhere, makes all the world a neighbourhood, and founds upon universal affinity a universal claim. This general law, however, must be divided into minor modifications, or it will be practically useless. Hence all private affections are recognised and hallowed, and are indeed the sources from which all public virtues spring. We are bound to love our neighbour as ourselves, and if in a contracted Hebrew spirit you are inclined to press the inquiry, ‘And who is my neighbour?’ there comes a full pressure of utterance to authenticate and enforce the answer, Man.

II. The last clause of the text is as true to-day as in the time of its original utterance.—The poor shall never cease out of the land; in every age and in every clime there are distinctions of society in the world. Society could not cohere as a union of equals; there must be gradation and dependence. In the text benevolence to the poor is positively enjoined, and enjoined because of their abiding existence as a class of the community. Once recognise the relationship, and the claim will inevitably follow; the sense of service rendered and obligation created thereby will make that claim more sacred; and Religion, attaching her holiest sanction, lifts the recognition of the claim into a duty which may not be violated without sin.

III. ‘Inasmuch as ye did it unto one of the least of these, ye did it unto Me.’—This is our Divinely furnished argument. ‘She hath done what she could.’ This is to be the measure of our giving.

Illustration
(1) ‘Freely we have received, let us freely give. The Hebrews were taught to live a generous, bountiful life, giving to him that asked, not turning away from him that borrowed, not exacting money which had been lent. They were not only to give because of the Divine law, but without compunction and reluctance, prompted by the spirit of love. “Thine heart shall not be grieved when thou givest.” The open hand was to be sign of an open heart, and right behind this free bestowment of benefaction there lay the perpetual memory that God would bless them and give to them. Giving is also pre-eminently the Christian’s duty. We are meant to be channels, and not receptacles; God’s stewards, entrusted with wealth and talent and spiritual gift that we may pass them on.’

(2) ‘It is well for me that the poor never cease out of the land.

Let me imagine a world where all are strong and independent, requiring nothing and asking nothing. There is no sickness. There is no sorrow. Penury is absolutely unknown. There are no weaknesses and no fears. It is a thrice-blessed world, I am inclined to say. Ah, but let me stay a moment. There are many desirable qualities, many heavenly graces, which can have no dwelling-place at all within its borders.

What room can be found for the grace of tenderness, where everyone is “serene and resolute and still and calm and self-possessed”? What room can be found for the grace of trust, where everyone is rich and increased with goods and has need of nothing? What room can be found for the grace of gratitude, where none requires to give praise for blessing received and enjoyed? What room can be found for the grace of endurance, where happiness and comfort and unbroken prosperity and unruffled peace prevail from January to December?

My soul would grow hard when there was nothing but flowers and fruits, and silver and gold, and gladness and joy!’

Verse 11
THY POOR BROTHER
‘If there be among you a poor man of one of thy brethren within any of thy gates in thy land which the Lord thy God giveth thee, thou shalt not harden thine heart, nor shut thine hand from thy poor brother.’

Deuteronomy 15:7-8; Deuteronomy 15:11
I. ‘God has made of one blood all nations of men, for to dwell upon the face of the whole earth.’—This is the announcement of a grand fact, which has never yet been successfully disproved. This relates man to man everywhere, makes all the world a neighbourhood, and founds upon universal affinity a universal claim. This general law, however, must be divided into minor modifications, or it will be practically useless. Hence all private affections are recognised and hallowed, and are indeed the sources from which all public virtues spring. We are bound to love our neighbour as ourselves, and if in a contracted Hebrew spirit you are inclined to press the inquiry, ‘And who is my neighbour?’ there comes a full pressure of utterance to authenticate and enforce the answer, Man.

II. The last clause of the text is as true to-day as in the time of its original utterance.—The poor shall never cease out of the land; in every age and in every clime there are distinctions of society in the world. Society could not cohere as a union of equals; there must be gradation and dependence. In the text benevolence to the poor is positively enjoined, and enjoined because of their abiding existence as a class of the community. Once recognise the relationship, and the claim will inevitably follow; the sense of service rendered and obligation created thereby will make that claim more sacred; and Religion, attaching her holiest sanction, lifts the recognition of the claim into a duty which may not be violated without sin.

III. ‘Inasmuch as ye did it unto one of the least of these, ye did it unto Me.’—This is our Divinely furnished argument. ‘She hath done what she could.’ This is to be the measure of our giving.

Illustration
(1) ‘Freely we have received, let us freely give. The Hebrews were taught to live a generous, bountiful life, giving to him that asked, not turning away from him that borrowed, not exacting money which had been lent. They were not only to give because of the Divine law, but without compunction and reluctance, prompted by the spirit of love. “Thine heart shall not be grieved when thou givest.” The open hand was to be sign of an open heart, and right behind this free bestowment of benefaction there lay the perpetual memory that God would bless them and give to them. Giving is also pre-eminently the Christian’s duty. We are meant to be channels, and not receptacles; God’s stewards, entrusted with wealth and talent and spiritual gift that we may pass them on.’

(2) ‘It is well for me that the poor never cease out of the land.

Let me imagine a world where all are strong and independent, requiring nothing and asking nothing. There is no sickness. There is no sorrow. Penury is absolutely unknown. There are no weaknesses and no fears. It is a thrice-blessed world, I am inclined to say. Ah, but let me stay a moment. There are many desirable qualities, many heavenly graces, which can have no dwelling-place at all within its borders.

What room can be found for the grace of tenderness, where everyone is “serene and resolute and still and calm and self-possessed”? What room can be found for the grace of trust, where everyone is rich and increased with goods and has need of nothing? What room can be found for the grace of gratitude, where none requires to give praise for blessing received and enjoyed? What room can be found for the grace of endurance, where happiness and comfort and unbroken prosperity and unruffled peace prevail from January to December?

My soul would grow hard when there was nothing but flowers and fruits, and silver and gold, and gladness and joy!’
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Verse 15
A TRUE LEADER
‘Thou shalt … set him King over thee, whom the Lord thy God shall choose.’

Deuteronomy 17:15
Taken strictly, these words only concern kings; but, in principle and with adaptations, they apply to all in authority—to leaders, pastors, parents, etc.

I. The leader should be God given.—Are we needing a true leader? It’s for God to give such: let us seek Him of God, and not of man. Have we such? When Archbishop Benson died prayer was offered in all the churches of England and Wales that his successor might be him whom ‘God Himself should choose.’ When we feel that our Archbishops and Bishops or others in authority in Church or State are sent to us by God, and are really the Lord’s anointed ones, then how imperative it is that we should render them (a) honour, (b) loyalty, and (c) obedience. (See 1 Peter 2:13-20.)

II. The true leader will be a brother.—‘One from among thy brethren shalt thou set king over thee’—so ran the command; and do we not gather from it the idea of unity which should exist between ruler and ruled? Just as the great King of kings is in a spiritual sense the ‘Elder Brother’ of His people, so also those who seek to lead or to rule others must ever be mindful of the fact that, however high or exalted their station, their real relation to those under them is that of brotherhood—rulers and ruled alike being children of one common Father. The most successful leader is he who realises, and shows that he realises, that as the brother of those over whom he is set he must be (a) sympathetic, (b) accessible, (c) generous-hearted, and (d) patient. In all these respects how high an example is set by the Divine Leader!

III. The true leader will abstain from evil.—Regulations were laid down (ver. 16 and 17) for the conduct of the king. In detail they are not applicable in the present day, but the principle behind them is for ever true. The king was warned against certain sins because they would not only turn away his own heart, but would lead the people back to the bondage of Egypt. What a lesson for leaders of to-day! They must not only eschew evil themselves, they must take care that nothing they do or say may become ‘an occasion of stumbling’ to others. To put it another way, the leader must be above suspicion; he must ever keep his heart right with God.

IV. To be, and to do, all this, he must live continually under law to God, making His Word his meditation and his guide (ver. 18–20).
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Verse 15
THE GREAT PROPHET
‘The Lord thy God will raise up unto thee a Prophet from the midst of thee, of thy brethren, like unto me; unto him ye shall hearken.’

Deuteronomy 18:15
The history of Moses is valuable to Christians, not only as giving us a pattern of fidelity towards God, of great firmness and great meekness, but also as affording us a type or figure of our Saviour Christ. Let us consider in what respects Moses resembled Christ.

I. If we survey the general history of the Israelites, we shall find that it is a picture of man’s history as the Gospel displays it to us, and that in it Moses takes the place of Christ.—We are born in a spiritual Egypt, a land of strangers. Satan is a tyrant over us, and it seems useless to rebel. Christ is a second Moses, and greater than he, inasmuch as Christ leads from hell to heaven, as Moses led the Israelites from Egypt to Canaan.

II. Christ reveals to us the will of God, as Moses did to the Israelites.—He is our Prophet as well as our Redeemer. Favoured as he was, Moses saw not the true presence of God. Flesh and blood cannot see it. But Christ really saw, and ever saw, the face of God, for He was no creature of God, but the only-begotten Son, who is in the bosom of the Father. Christ has brought from His Father for all of us the full and perfect way of life.

III. Moses was the great intercessor when the Israelites sinned.—In this he shadows out the true Mediator between God and man, who is ever at the right hand of God making intercession for us. Moses was excluded from the Promised Land, dying in sight, not in enjoyment, of Canaan, while the people went in under Joshua. This was a figure of Him that was to come. Our Saviour Christ died that we might live; He consented to lose the light of God’s countenance that we might gain it. Moses suffered for his own sin; Christ was the spotless Lamb of God. His death is meritorious; it has really gained our pardon.

Illustrations
(1) ‘The characteristics of the prophet are set in strong contrast to those of the diviners and magicians, and lift the order high above all the filth and folly of these others. First, the prophet is “raised up” by God, the individual holder of the office has his “call,” and he does not “prophesy out of his own heart.” The man who takes this office on himself without such a call is ipso facto branded as a false prophet. Then he is “from the midst of thee, of thy brethren,”—springing from the people, not a stranger, like so many of these wandering soothsayers, but with the national life throbbing in his veins, and himself participant of the thoughts and emotions of his brethren. Then he is to be “like unto thee,”—not in all points, but in his receiving direct communications from God, and in his authority as God’s messenger. The crowning characteristic, “I will put my words into his mouth, and he shall speak unto them all that I shall command him,” invests his words with divine authority, calls for obedience to them as the words of God Himself, widens out his sphere far beyond that of merely foretelling, brings in the moral and religious element, which had no place in the oracles of the soothsayer, and opens up the prospect of a continuous progressive revelation throughout the ages (“all that I shall command him”). We mutilate the grand idea of the prophet in Israel if we think of his work as mainly prediction, and we mutilate it no less if we exclude prediction from it. We mutilate it still more fatally if we try to account for it on naturalistic principles, and fail to see in the prophet a man directly conscious of a divine call, or to hear in his words the solemn accents of the voice of God.’

(2) ‘Do we make enough of the prophet-side of our Saviour’s ministry, who is the Moses of His church? Do we listen enough to the words of His mouth? Are we careful enough to perform all that our Father commanded through Him? Do we consult Him enough? That He fulfils the conditions and answers the test of the true prophet is unmistakeable, because what He has said has followed and come to pass, and shall yet do so, till time shall be no more.’

(3) ‘What shall we say of this coming to you and to me, through the Word and Spirit, of this Prophet, who is no mere servant as even great Moses was, but is the Son of God Himself? What can we say but keep repeating, the words: “Unto Him ye shall hearken”? “But to this man will I look, to him that is poor and of a contrite spirit, and trembleth at My word.” Yes, that is the only listener that is at all worthy of so great a Messenger—he who trembleth at His words, whose whole heart listens in lowly, eager readiness to be and to do whatsoever He bids. It is this keen-set, awed spirit that we need—this holy sense of urgent necessity, a right royal “I must” dominating all the inner man: “I must believe His words, and trust His every promise, simply because He is the speaker! I must obey each dear command of His: it is my very life!” The Gospels read through in this spirit would be a veritable revelation to many of us.’
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Verse 18
BE YE KIND!
‘Remember that thou wast a bondman … therefore I command thee to do this thing.’

Deuteronomy 24:18
I. What tender, beautiful thoughtfulness pervades this chapter!—For the poor man’s self-respect, on account of which his house might not be broken into; for the servant’s wage, which must be paid at nightfall; for the bondslave and foreigner, who were to receive just judgment; for the fatherless and widow, in the gleanings of the harvest and vintage. There was no class so needy or lowly as to be beneath the beneficent thought of this religious nation, which was to repeat on earth something of that Divine life which God was living in heaven.

II. What a shelter and protection the poor and oppressed have in God!—The man whom the poor bless for his courteous thought, is remembered for righteousness in the day of trouble by the Most High; whilst the cry of the poor against his oppressor brings sin and condemnation with it, as it ascends into the ear of the Lord God of Sabaoth. The gift of beneficence to the poor will return in Divine blessing on the man that makes it. It would appear as though God especially espoused the cause of the poor, identifying Himself with them, and accepting as for Himself all the treatment meted out to them. It seems as though throughout this chapter we could hear the voice of Him, who for our sakes became poor, saying, ‘Inasmuch as ye do it to one of the least of these My brethren, ye do it unto Me.’

Illustration
‘How wise and just and merciful all these items were; so human and so divine. As we consider them, we instinctively look round to find Him speaking, whose words have filled our world with sweetness and light. Ere these words were spoken the Father had committed all judgment to the Son. Let all who are poor and fatherless, and widowed and lonely, take heart at these words, and look trustfully up into the face of God.’
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Verse 11
‘ALWAYS REJOICING’
‘And thou shalt rejoice in every good thing which the Lord thy God hath given unto thee.’

Deuteronomy 26:11
It is our duty to give unstinted welcome to every visit of enjoyment with which we may be favoured. We frequently allow streams of refreshment or exhilaration to run past us without dipping into or tasting them; we blunderingly overlook many a cup of soothing and pleasing that is offered to us as we go trudging by. We are slow to discover and seize our golden chances, and hardly know how to make the most of them. At times we are afraid, it would seem, pausing now and then to squeeze a drop or two of severe or melancholy reflection into the goblet, as if there might be sin in having it too rich and sweet. The angel descending to solace us in our Gethsemane with a brief pleasant thrill, with a brief glimpse and gust of pleasure, flashes by under the sombre, wailing olives in vain, is allowed to vanish unharboured and unutilised.

I. Never turn, in your bitterness of spirit, from any ministry of temporal enjoyment that may intervene; never be so wedded to your woes, so shut up and sunk down in them, that you cannot issue forth to accept such ministry. For, remember, we want to be made joyful for our education quite as much as we need to be tried and troubled. To laugh, to luxuriate, to ripple and glow with delight at times is just as essential for us, as it is at times to weep and suffer.

II. At times some of us may have had the feeling that there is so much misery in the world that it is hardly right to ignore and forget it for a moment in rejoicing.—But let us reflect that, since God is our Father and we His children, we are justified in losing sight of trouble for a time when He gives us a joy to taste. Being only a child, however I must feel about His world, and share in His travail concerning it, I need not be afraid at intervals to cast the entire load upon Him and let Him carry it alone. Souls must turn aside at times to bask in what sunshine they can find, and be mellowed and warmed and rosied with it, in order to be of service in the darkness, and to help to soften and relieve.

Illustration
(1) ‘Many Christians take their joys too sadly, as if afraid of being too joyful. “Thou shalt rejoice in all the good which the Lord thy God hath given unto thee.”’

(2) ‘Some, more spiritual than the Bible, have no sure and well-recognised place in their creed for a healthy delight in the pleasant things of life; from which error come unnaturalness, gloom, and, perhaps, hypocrisy. How refreshing the large freedom of the Bible which, putting joy in God first, commands us to serve Him with gladness, and to rejoice in every good thing He sends. He “giveth us all things richly to enjoy,” We are not at liberty to be miserable.’

(3) ‘Of course, happiness must not be an end in itself. It is also wrong to lose our sense of God in His gifts, or of His presence amid the rapture of our surroundings. We must ever recognise that every good and perfect gift is from the Father of lights, and we must turn perpetually from the gift to the Giver. But when we can rejoice in every good thing which He gives us, let us rejoice; and if only our hearts were more at rest in Him we should discover plenty of good things to rejoice in, brooks creeping past us hidden by the grass, patches of colour, however sombre and cloudy the prevailing line of our lives may be.’

(4) ‘It makes the greatest difference to the outlook and temper of the soul when we begin to realise the practical meaning of this solemn league and covenant between ourselves and our God. It is our privilege to live in the sense of this Divine relationship, to rejoice in its sweetness, and to rely on its strength—“to know that in the bonds of God’s everlasting covenant, He is in us, and we are in Him, brought near by His Son, kept near by His Spirit—bound together by a threefold cord which shall not be quickly broken.”’
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Verse 12-13
EBAL AND GERIZIM
‘Gerizim to bless … Ebal to curse.’

Deuteronomy 27:12-13
I. Our redemption is by an act of God’s mighty grace and strength.—We cannot add to it or detract from it, we must simply accept it. But our enjoyment of the land of blessedness is dependent on our obedience. The milk and honey of that land will only flow for those who not only write the laws out plainly, but who obey and do all the commandments and statutes of the Lord. There must be the altar and whole stones for burnt offering, setting forth our entire surrender, and there must be the feeding on the peace-offering for satisfaction and strength. What a marvellous moment that is in the history of the soul, when it first awakes to realise that it has become the Lord’s, not only by the purchase of His blood, but of its own choice. There is at first the deep silence, and then the intense listening for the voice of the Lord, and then the diligent obedience.

II. In every heart there are the mountains of Ebal and Gerizim, which echo back the blessings and curses of conscience. Conscience is the judgment seat of God, the great white throne in miniature. But there is no likelihood of the consecrated heart infringing any of the commands of God with which it is familiar, because it is armed with a jealous fear, and is kept by the grace of the Holy Ghost. However, it is well to bring our consciences to the test of God’s truth, as a chronometer to be synchronised by Greenwich time, that we may not unknowingly be contravening our Father’s will.

Illustration
(1) ‘Only the curses are mentioned here. Is the reason—that those who are under the law are under the curse; that sinners can never win blessing by their obedience; that we must wait for Christ to come and sit on the Mount of Beatitudes, pronouncing His blessings? It is well for us to test ourselves by these enumerated items. We may be yielding to more evil than we realise; and it is well solemnly to ask ourselves whether we are incurring God’s displeasure by walking carelessly in any of these respects. We may not be exposed to God’s curse, which expended itself on our Substitute, but we may be losing our peace and power.

Almost beneath the shadow of Gerizim (“this mountain”—John 4:20) Jesus sat, over fourteen centuries afterwards, on Jacob’s well, talking with the woman of Samaria.’

(2) ‘Charles Kingsley says: “God does not curse thee; thou hast cursed thyself. God will not go out of His way to punish thee; thou hast gone out of His way, and thereby thou art punishing thyself. Just as by abusing thy body thou bringest a curse upon it, so by abusing thy soul. God does not break His laws to punish drunkenness or gluttony. The laws themselves punish. Every fresh wrong deed, and wrong thought, and wrong desire of thine, sets thee more and more out of tune with those immutable and eternal laws of the moral universe, which have their root in the absolute and necessary character of God Himself.”’

(3) ‘Jehovah was the God of a lofty morality. He made His will known through His laws. All law, civil as well as religious, was divinely ordained. To break any law, therefore, was not a crime against man, but a sin against God. He was at work in the daily life of His people, and at every moment they had access to Him through the priestly oracle. The Mosaic precepts breathed a spirit of true piety and humanity far transcending anything found in other ancient religious codes. Certain distinctive features, then, belong to the religion founded by Moses, and mark it off from pagan religions. By Israel God is known not merely as powerful, but as ready to help; as the one and only God, and therefore known not as a mere local deity, like the Canaanitish Baals; as the holy and righteous Judge; as the spiritual God, who cannot be worshipped by images. In actual practice, however, the ancient Israelites fell far short of realising the religious ideal set before them by Moses, and seldom offered a pure and undivided homage to Jehovah.’
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Verse 8
COMMANDED BLESSINGS
‘The Lord shall command the blessing upon thee.’

Deuteronomy 28:8
What more encouraging thought could possibly occupy our hearts at the entrance of a New Year! All our well-being may be summed up under the head of Divinely commanded blessings. No mercies would be ours did not our Heavenly Father bid them come.

I. From the connection in which the words stand we see that they refer in the first place to Israel’s temporal prosperity. But we know how truly their earthly possessions in the land of Canaan set forth the spiritual privileges and resources of God’s children now. As the Lord commanded the blessing to descend upon them in the fruit of their labour, so that they were provided with plenty, in like manner the Lord is willing to command the blessing upon our souls in the path of His leading.

II. Christ has a right to command His blessings.—‘All power,’ He tells us, ‘is given unto Me.’ That is, not power simply but authority. The whole administration of the economy of grace has been committed into His hands. The Father has invested Him with legal right and authority over all creation; over every creature in heaven and in earth, over all angels, all persons, all passions, all principles, over all elements. On Him has been bestowed the gift of universal dominion.

—Rev. E. H. Hopkins.

Illustration
(1) ‘We may see the Lord’s doings with our eyes, and yet we may not be able to see them with an inner perception until the Lord gives us a heart to know, and eyes to see, and ears to hear. When God leads He finds shoe leather. We only get to know His watchful, loving care when we have travelled with Him; then we come to know Him, whom at first we only believed. It is the obedient soul which incorporates the Word of God into memory, and life that prospers in all to which it puts the hand.’

(2) ‘God gives, in what He has bestowed upon us already in Christ. And He gives again by revealing to our souls what He has thus given. “All spiritual blessings,” and therefore all blessings that belong to our sanctification have already been bestowed upon us in Christ. What now remains, in order that we might experimentally realise them, is that they should be revealed to us by His Spirit. It is concerning the gift of spiritual perception and appropriation that we have to pray. Let us ask for the receptive mind, for the teachable spirit, for the contrite heart, for the obedient will.’

Verse 15
‘ALL THESE CURSES’
‘All these curses shall come upon thee, and overtake thee.’

Deuteronomy 28:15
These blessings and curses have not been repealed. It must, of course, be granted that Israel was an earthly people, whereas we are sitting with Christ ‘in the heavenlies.’ But these enumerations have perpetual illustration and fulfilment in modern life. A very large portion of the suffering of the world arises from disobedience to God’s wise and benevolent laws.

Men first reject Him, then ignore His law. They suffer from ill-health, because they disregard fresh air, exercise, wholesome food, or drench themselves with alcohol and narcotics. They suffer in their affections, because they have not learnt the primary art of self-control. They suffer from poverty, overcrowding, etc., because they flock from the country to the cities, glory in militarism, and prefer present pleasure to the harvests of sober, steady toil. In trade, in agriculture, in social life, we cannot but suffer wherever there is disobedience to the Divine Law.

Illustration
(1) ‘If we are in Christ we are free. The Son has made us free, and “we are free indeed.” Free from the law as a means of salvation, of life, or of securing the favour of God. But if we refuse Christ, or if we fail to recognise and appropriate all that He has done and is, or if we are seeking to justify ourselves by doing our best in the energy of our resolutions, we are children of the bond-woman. “Wherefore, brethren, we are not children of a handmaid, but of the free woman. With freedom did Christ set us free; stand fast, therefore, and be not entangled again in a yoke of bondage.”’

(2) ‘Here are the curses incurred by disobedience—many, grievous, terrible. They would pursue the sinner wherever he went, and in whatever he undertook. How marvellously is all the machinery of nature in arms against the man who is at enmity with God! “The stars in their courses” fight against him; though for a time he may seem to prosper in his evil way.’

Verse 47-48
JOYFUL SERVICE
‘Because thou servedst not the Lord thy God with joyfulness, and with gladness of heart, for the abundance of all things … He shall put a yoke of iron upon thy neck.’

Deuteronomy 28:47-48
Many a man has been frightened by this text until he sought and found out that the joy is not dependent on natural characteristics or temperament, it is quite independent of them. We may have this joy, though the body is racked with pain; we may have fulness of joy. In fact the joy of the Holy Ghost is quite distinct from natural joy. Henry Martyn, in his diary, bids us distinguish between these two. In Psalms 124, we read that the tongue of God’s people was filled with singing—the Hebrew is ‘with shouting.’ ‘Then said they’—when they heard the shouting—‘then said they among the heathen, The Lord hath done great things for us, whereof we are glad.’ When we get this blessing, there is something to be joyful about. We must shout aloud and say, ‘What great things hath the Lord done for us.’ Some are determined to box up their joy like the pipes in an organ; it is only a muffled sound they send forth—not a full diapason, singing hallelujah with a gladness of heart. ‘I am not a bit afraid’, said one, ‘of shouting Hallelujah, glory, glory! for if the heathen heard this shouting they would believe that God has done great things for us.’ Captain Dawson, in the company of worldly officers, wondered what he could do. All he could do was to begin to whistle ‘Safe in the arms of Jesus,’ and that was the means of the conversion of one of these officers. We can do many things for the glory of God. And if we go forth and rejoice before God, letting it be seen that our religion makes us happy, we shall soon win others to God’s Truth.

Illustration
(1) ‘In this remarkable Lesson we have a description of the national captivities which, in consequence of their disobedience, were to befall the Hebrew people, first at the hands of Assyria and Babylon, but subsequently, and more especially, of Rome. Here are the Roman eagles, the horrors of the siege of Titus, the present dispersion of the Jews, which has lasted for nineteen centuries, the Jew-hate which has again and again broken out. All has come to pass; and here is a mighty proof of the truth of Scripture. But there is a ray of hope flung on the edge of this great thunder-cloud by the words of the Apostle (Romans 11:25-29). And for this the Jewish remnant is waiting, scattered in every land, at home in none; mingling with every people, but still distinct.’

(2) ‘This chapter, in its prophetic declarations, which have been so strikingly fulfilled, contains clear proof of the divine foreknowledge, and of the inspiration of Moses. This is all the more clear since the prophecies relate mainly, and in their extreme and awful particularity, to the curses, which should rest upon the unfaithful people. Moses does not spare his own people, but holds before them the glass of their future defection and sufferings, as he foresaw them. There might have been a motive for dwelling particularly upon their prosperity, but there is no assignable motive for the character of this discourse, unless it is found in the clear foresight given to him of what was to occur.’
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Verse 10
STANDING BEFORE GOD
‘Ye stand this day all of you before the Lord your God.’

Deuteronomy 29:10
Intense in their significance, fresh in their solemnity, as when Moses uttered them to the listening multitudes on the farther shore of Jordan, the echo of these warning words rolls to us across the centuries. They express the formative principle, the regulating conception, the inspiring influence, of every greatly Christian life. The very differentia of such a life—that is, its distinguishing feature—is this, that it is spent always and consciously in the presence of God.

From the fact that we stand before God we gather:

I. A lesson of warning.—Surely there is a warning—for the forgetful a startling, for the guilty a terrible, even for the good man a very solemn warning—in the thought that not only our life in its every incident, but even our heart in its utmost secrets, lies naked and open before Him with whom we have to do.

II. The thought that we stand before God involves not only a sense of warning, but a sense of elevation, of ennoblement.—It is a sweet and a lofty doctrine, the highest source of all the dignity and grandeur of life.

III. A third consequence of life spent consciously in God’s presence is a firm, unflinching, unwavering sense of duty.—A life regardful of duty is crowned with an object, directed by a purpose, inspired by an enthusiasm, till the very humblest routine carried out conscientiously for the sake of God is elevated into moral grandeur, and the very obscurest office becomes an imperial stage on which all the virtues play.

IV. The fourth consequence is a sense of holiness.—God requires not only duty, but holiness. He searcheth the spirits; He discerneth the very reins and heart.

V. This thought encourages us with a certainty of help and strength.—The God before whom we stand is not only our Judge and our Creator, but also our Father and our Friend. He is revealed to us in Christ, our Elder Brother in the great family of God.

Dean Farrar.

Illustration
(1) ‘Next to the hearing of the law at the foot of Sinai, this covenant on the plains of Moab is the greatest national transaction in the whole history of Israel.’

(2) ‘Strong inducements are here presented to the people to win their obedience. The great Lawgiver, however, bitterly laments that they were deficient in those spiritual sensibilities which are so necessary to the right appreciation of God’s dealings. God would no doubt have imparted these spiritual gifts, if He had seen any desire on their part for them, or any will to receive and use them. “Keep therefore, and do; that ye may prosper” (Psalms 1:1-3; Joshua 1:8).’

(3) ‘Our religious life should include in its influence the stranger and sojourner, the hewer of wood and drawer of water, and him that stands with us. What a striking unveiling is given of the boast of many ungodly men, “We shall have peace though we walk in the stubbornness of our hearts”! Alas! they soon discover that there is no peace to the wicked, and that men reap precisely what they sow. But these are among the secret things. God does not give His reasons to every questioner. Rich and wicked men fade away in their ways. No one knows the precise reason why their schemes miscarry and only their stump is left, but the secret of the Lord is with them that fear Him. Oh, Spirit of God! reveal to us, we beseech Thee, the secret of the Lord, what eye hath not seen, nor ear heard, but which Thou revealest.’
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Verse 19
THE WISE CHOICE
‘Therefore choose life.’

Deuteronomy 30:19
There is one choice which we must all make; and if that choice is once well made, it will very much secure all other choices, for the reason why we so often choose badly is because we have failed in that one great choice of all.

I. ‘Therefore choose life.’—Why ‘therefore’? (1) Because the option rests with yourself. You are free to take which you will. (2) Because the alternative is tremendous, and there is no middle space; it must be life or death. (3) Because life is everything. All that is worth having in this world or the next is in that word ‘life.’ ‘Therefore choose life.’

II. What is life?—(1) The source of life was originally the breath of God. That life was lost when man fell, but only lost to make way for a better restoration. By a mystical process, which we cannot explain, Christ became the Head of a body. ‘Because He lives, we live also,’ and live for ever. This is the source of life. (2) Look at the substance of life, what it is, its reality. Everything is real in proportion as it is consistent with and carries out its own element. Your element is a ‘body and soul and spirit.’ Life’s real substance is to know God, to enjoy God, to serve God. It might be safe to sum it up and say, Life is work: the inner work in one’s own soul, and the outer work of Christian usefulness. The great thing every one has to do is to find out his own proper work, what God has given him to do. And that work is life.

III. What is life’s object?—There may be a series of motives, but the end of motives is the glory of God. We must not seek our own glory, because God seeks His. All is His, and therefore to take any glory from anything is robbing God.

IV. Christ has said, ‘I am the Life.’—Choose the Christ who has so long chosen you, and you will live. He will be in you a necessity of life; you will live for God and with God for ever.

Rev. Jas. Vaughan.

SECOND OUTLINE

There are two ways of interpreting this text: the first literally, by the way of the law; the second spiritually or evangelically, by the way of the gospel. The way of the law is that they should set themselves to work to obey the Ten Commandments: that they should have no other gods but God, that they should worship no idols, that they should keep the Sabbath, honour their parents, commit no murder, no adultery, no theft, and so on. Now this was all they could do till a better way—the way of a higher life—was revealed; but when Christ came this better way, this higher life was revealed in Him. He said: ‘Believe in Me that ye may live—come unto Me that ye may have life, accept Me as your Saviour, and I will give you eternal life both here and hereafter. When you do this you shall keep the law as it was never kept before; for I will make a new covenant with you, which covenant shall be, that I will put My law in your hearts and write it in your minds, so that I and those who represent Me set before you life and death. And when you thus come to Me, receive My sacraments, which are not mere acts of obedience, but means of grace, in one of which you are grafted into Me, the living Vine, and in the other you receive Me as the Bread of heaven, ye receive My Body and Blood, and have My life in you. Then you shall keep the law of My Father, not outwardly, but inwardly. In your inmost soul you shall be poor in spirit, you shall be meek, you shall not only do outward righteousness, but you shall thirst after it; you shall be pure in heart, you shall have the peace of God Himself reigning in you, you shall even rejoice in persecutions, afflictions, distresses, because you shall discern in these the tokens of the love of your heavenly Father. And if you continue in this mind you shall subdue the world to Me. Your light shall so shine in a dark world that men shall see in it the very light of heaven.’

Rev. M. F. Sadler.

THIRD OUTLINE

For what are we all here on this struggling earth? What is the real end for which you live? What is the standard by which we shall be tried, each in turn? How often such questions dart across the mind in the swarming London streets! What is the goal? What purpose does this scurrying serve? What do men and women want to make out of this life? Well, to be sure, there was the gaining of one’s daily bread. That was a prime necessity. But the bread was naturally for the sake of something else. Man wanted to realise his capacities, to do something to fulfil an aim, to satisfy a desire, to feel that before he died he had achieved something, and had not lived in vain. What was that something? What did man set before himself? And not before himself alone, for he could not have a mere individual purpose; he was a social animal, belonging to the fellowship of men. What did they seek, and which, if known, would give meaning and value to all this un-intelligible hubbub?

I. Do not say that it is happiness which is sought.—That was only a word used in laziness of thought when they were first challenged on this point. As an answer they could see, the moment they reflected, how untrue it was to the facts. By saying it they meant that they hoped to be happy in attaining the end they desired; and that meant that happiness itself was not their aim and end. The question was, What was the thing in attaining which they would be happy? The fact that they would be happy in attaining it told them nothing at all about the thing itself. Or, did they mean that they aimed at some particular end, whatever it might be, for the sake of the happiness it would bring? Well, universal experience showed that if they aimed at being happy, they were sure to be disappointed.

II. Let them try another answer—achievement.—Were they here to fulfil a task? That was a noble, inspiring ideal, good and right enough, and brave spirits rose and followed. Only, they looked sadly round on their groaning earth to-day, and wondered how many men there were to whom this ideal would appeal with any hope of success. What would they achieve? What fair and seemly work would they ever be fit to finish? They were looking for an aim common to all, stupid as well as cultivated. These ideals of some perfect achievement were the ideals of the few, of the elect, of the cultivated. What of the maimed, the halt, the damaged, the poor, the fragmentary? What work were they to carry to perfection? It would be a sorry world if that were their only message. Moreover, on this earth there could be so little achievement even for the few, and least of all for the highest. The greatest never attained what they aimed at, but broke themselves in struggling after an ideal hopelessly remote and unattainable. There was a story of the great Archbishop Trench, of Dublin, turning round and looking sadly at a man who had just painted a cart-wheel. ‘I envy that man,’ he said; ‘he has finished something.’ You could finish a cart-wheel; but only because it was a mere cart-wheel. If there was one thing which they had learned with absolute certainty, it was that this earth could never be meant for achievement. This life was not complete in itself. Not by what they achieved were they judged, but by what they tried to achieve, what they left unfinished when they died. ‘What I aspired to be,’ said the poet, ‘and was not, comforts me:’—

‘All I could ever be,

All, men ignored in me,

This, I was worth to God.’

III. What, then, is the answer? What is it that we are all here to do? They were here, as Browning would tell them, to make a choice. Their life’s value would be judged by the choice they made. A moral choice and a moral judgment—that was what they must, at their peril, to their cost, have made before they died. ‘I have set before you this day good and evil, life and death; therefore choose life.’ That was the cardinal secret, the challenge that was to ring in their ears day and night in every variety of experience and circumstance and condition, in hope and in fear, in sorrow and in joy, in confidence and in doubt, in darkness and light, at whatever social level their lot was cast, under whatever limitations life and death were set before them, and they were to choose one or the other; and each such choice determined their bent, and each such determination built up their character, and by that character, so formed, they were judged. Character—that was the key-word needed. They were looking round anxiously in London for men of character. But character belonged to the man who had gained a steady bent towards the right, and who had made his choice, who had committed himself on the side of a sound life, who could be counted on to be straight and true and pure. There was something in the man on which they could rely. His will always made in one way, and nothing could turn it aside, and that was the way of justice, and righteousness, and conscience.

And London throws all its terrible force into the effort to break down character, and does this especially by massing together in dreadful contrast the extremes of wealth and poverty; for both extremes ruined character. Take wealth, for instance, and luxury. These allowed the destruction of character, for they relieved a man from all necessity of making a choice. The man could do what he liked, could float, could drift from careless day to careless night. The man of luxury ‘loafed’ along with nothing to compel decision; and as a mere loafer his character was spoiled, and withered and died. The man was not obliged to act, and life was for him a meaningless vacancy; no choice made, no character formed. This was why character was so near to perishing out in some rich sections of society in the West End. At another end of the scale were the poor, the unskilful, the wreckage, living from hand to mouth from day to day—drifting, loafing in aimless waste. Such a life never had a ground from which it could make a positive choice. It had no power to make its own career; poverty spoiled the chance of self-direction. In that state of things there could be no character. And that was why the true workman dreaded like poison the being out of work. In such an experience he could feel himself sinking lower and lower in self-respect and moral force, just because he had no power of choice. He had lost his purpose, and the very fact of having no worth in men’s eyes tended to make him worthless. He felt himself degenerating, and could not help it. He might drop to the level of a wastrel.

And it was because of this disastrous peril that it became a matter of public responsibility, a matter of national well-being, to see to it that the true workman, in a time of depression, was saved from this fatal lapse. God grant courage and wisdom to come to the rescue of human character, their one imperial asset—nay, their only qualification for the city of God. The actual choice at each moment must be the verdict of one’s own conscience, of one’s own independent will, of one’s own personal character.

Canon Scott Holland.

Illustration
(1) ‘There are those who tell me that I cannot know anything about Him, so distant He is, so high in glory.

When John Bunyan was in distress of soul, he imagined that he heard God talking with the angel in His remote and shining heaven. “This poor, simple wretch doth hanker after Me,” God said, “as if I had nothing to do with My mercy but to bestow it on him.” Many speak to me of the impossibility of my learning either God’s love or God’s law, so infinitely removed He is from me; and they do it jauntily, and with none of Bunyan’s regret.

But the answer to all such scepticism is found in Jesus Christ. In Him God has entered my world, has clothed Himself in my nature, walks by my side, knocks at my door, takes my hand into His own. I may without doubt know Him, hold intimate communion with Him, follow Him: His well-beloved Son is my Brother and Saviour and Friend.

The Word is very nigh unto me, the Living and Personal Word—Jesus, my Lord and my God.’

(2) ‘What bliss can compare with that which is summed up in the words, “The Lord will rejoice over thee for good”? The Word of God, equally with His words, is very nigh. Let us choose life in choosing Him who asks our love, and let us cleave unto Him as the branch cleaves to its parent stem; yea, let us anew yield ourselves to obey His least admonition, so shall we dwell ever in the land of victory and rest and plenty.’

(3) ‘In making this choice, it often seems as though we are turning our back on the open door of heaven and our face to the cross. But it is only so in appearance. Remember that our Lord refused the joy that was unveiled before Him, and set Himself to bear the cross with its shame. Yet through it there has come a greater joy and deeper blessedness than ever. So must it always be.’

(4) ‘We each determine for ourselves whether the knowledge of what we ought to do will lead to life or to death, and by choosing obedience we choose life. Every ray of light from God is capable of producing a double effect. It either gladdens or pains, it either gives vision or blindness. The Gospel, which is the perfect revelation of God in Christ, brings every one of us face to face with the great alternative, and urgently demands from each his personal act of choice, whether he will accept it, or neglect or reject it. Not to choose to accept is to choose to reject. To do nothing is to choose death. The knowledge of the law was not enough, and neither is an intellectual reception of the Gospel. The one bred Pharisees, who were whited sepulchres; the other breeds orthodox professors, who have “a name to live and are dead.” The clearer our light, the heavier our responsibility. If we are to live, we have to “choose life”; and if we do not, by the vigorous exercise of our will, turn away from earth and self, and take Jesus for our Saviour and Lord, loving and obeying Whom we love and obey God, we have effectually chosen a worse death than that of the body, and flung away a better life than that of earth.’

31 Chapter 31 

Verse 14
DEATH APPROACHING
‘Behold, thy days approach that thou must die.’

Deuteronomy 31:14
I. Those who live chiefly for this world try not to think of death, because they would like nothing better than to live on here for ever. But the shutting of our eyes to the approach of death does not make him turn away from us, and therefore our wisest and safest course is to prepare for his coming, whether it be near or far off.

II. Death does not occupy that place in the Word of God which it does occupy in that religion of ours which professes to be derived from the Word of God.—In the New Testament, death is simply treated as an abolished thing. The second coming of Christ is always, in the exhortations of the New Testament, substituted for death. Death, in the eye of faith, is not the end, but the beginning, of all; it is the commencement of the ‘life that knows no ending.’

III. If Christ has robbed death of its sting, it does not behove us to look at death as if He had not done so.—Let us view the approach of death as something which He means should bring us nearer to Him. We must pray Him, since the days approach in which we must die, that death may not find us unprepared. And as we look forward to the future, we must commit our way and ourselves into His keeping.

—Rev. F. E. Paget.

Illustration
(1) ‘The life of Moses breaks into three forties: the first in Egypt; the second in the wilderness; the third as leader of the Exodus. His natural force was not abated; but his career was closed by the Divine decree. He, however, comforts the people by saying that though he could not go with them into the promised land, yet Israel would have the presence and care of God, with the assurance that He would precede them, destroy before them, and give their enemies into their hands. Does not God always treat His people thus? Expect it to-day!’

(2) ‘Unrealised hopes, frequent disappointments, unfulfilled purposes, often characterise human life, and to the affections and to the philosophy of life are so mysterious and painful. Mark the conditions under which death came to Moses. (1) He died while as yet his physical strength was undiminished. “His eye was not dim, and his natural force unabated.” (2) Moses died while as yet there seemed a great work for him to do—the Jordan to be passed, Jericho to be conquered, the Canaanites driven out, the tribes led to their inheritance, the social, legislative, and religious organisation of the people to be completed. (3) Moses died just when bright prospects of realisation filled his eye; when all the hope of his life was about to be fulfilled the cup was dashed from his lips, just as it was lifted that he might drink.’

(3) ‘There is a thing Moses will do for the people before he leaves them, which may help to fix the words of God in their memory. He is to write a song and teach it to them. Sometimes the words of a song linger in the memory longer than do the words of a sermon; and Israel was to have a song setting forth the same things as Moses’ sermon. God leaves nothing undone to fortify Israel at every point against turning unto other gods.’

Verse 23
MOSES AND JOSHUA
‘(Moses) gave Joshua … a charge.’

Deuteronomy 31:23
I. Moses, the great leader, is about to leave Israel; Joshua, the new leader, was untried, and it is no wonder if their courage began to ebb. But see with what stirring words Moses encourages the people. He points them far above and beyond Joshua, to their true leader, God. It matters little what human leader stands before them when the great God Who has led them thus far is still at their head. To Joshua, who no doubt realises the heavy responsibilities which are being laid upon him, and is feeling keenly being thus left alone without Moses, the words of this charge must have been peculiarly strengthening—‘And the Lord, He it is that doth go before thee. He will be with thee, He will not fail thee, neither forsake thee; fear not, neither be dismayed.’

II. Christians, this is what confronts us; enemies strong and fierce, battles hard and bitter, loss of those upon whom we have leaned most heavily for comfort and advice, loneliness and discouragement; but shall we not let these precious words, ringing down through the ages, touch our hearts, and stir us to fresh courage and resolve, as we realise that they are just as true for us as they were for Israel?

‘Be strong and of a good courage, fear not, nor be afraid of them: for the Lord thy God, He it is that doth go with thee; He will not fail thee, nor forsake thee.’

III. How touching and beautiful it is to see Moses, the white-haired faithful old servant of God, standing there among them, the only one of the company who may not enter Canaan, and yet perceive his sweet submission to God’s will! Not a word of murmuring, not the least reproach, not the slightest envy or jealousy of the one who should take his place. Instead of thoughts of self, Moses’ great thought is to encourage others to press forward, even though he must be left behind.

Illustrations
(1) ‘Fain would Moses himself have entered “the good land beyond Jordan,” but God willed otherwise. It was announced to him that he was about to be gathered to his people on Mount Abarim, as Aaron had been on Mount Hor. While silently submissive, he prayed “the God of the spirits of all flesh” to set a man over the congregation, that they might not be as sheep without a shepherd. In answer to this request he was directed to ordain Joshua as his successor in presence of Eleazar the priest and the whole congregation. This was done with all solemnity; “he laid his hands upon him and gave him a charge.” The new leader had great qualities. He had led Israel in battle; his faith was equal to his courage; and he is described as “a man in whom is the Spirit.” The knowledge that Joshua had inherited somewhat “of his honour” must have allayed the anxiety of Moses, and while opportunity lasted he gave him counsel and encouragement in connection with the trust committed to him.’

(2) ‘In no part of Deuteronomy do we get away from Moses’ oft-repeated exhortation and insistence upon familiarity with God’s Word. It is the great burden of the book from beginning to end. Here, in addition to the daily home reading and teaching and talking of God’s Word, we have the command that at the end of every seven years, all Israel should be gathered together at a central meeting-place which God should appoint, and this Law should be publicly read, so that all the people, men, women, and children, should be acquainted with its contents.’
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Verse 39
KILL AND CURE
‘I wound and I heal.’

Deuteronomy 32:39
The text declares with a magnificent fulness the personality and the power of God.

I. God as healing is made visible to us in Jesus.—The miracles of Jesus were mainly connected with the bodies of men. There were two great reasons for this. (1) One reason is to show the close connection of sickness with sin. One indication of this we have in a great fact of our Saviour’s life. He was incarnate that He might have sympathy with us. Yet He was never sick. He had no particular sickness because He had no sin. (2) Christ’s miracles of healing were not the luxury of a Divine good-nature. They were not random alms that cost Him nothing. A perceptible exhaustion of vital energy accompanied the exertion of His power. Here then is a second cause for our Lord’s miracles of healing: to teach us self-denial and thought for the sick. He took to Himself God’s motto, ‘I heal,’ for one of the highest of theological and for one of the tenderest of practical reasons.

II. We now consider God as wounding.—As to the wounds of suffering humanity—sickness—two considerations practically diminish the perplexity which they bring to us when we consider them as existing under a rule of love. (1) One of these considerations is the intention of sickness as a part of the spiritual discipline of the Christian life. (2) Another moral object of sickness is to draw out the fulness of Christian sympathy, scientific and personal.

III. As we enlarge our view, the Divine pity predominates.—There are, indeed, voices of anguish on every breeze; there are shadows in the foreground of the picture of the history of humanity. But these voices of anguish are only surface discords, underlying which is a wondrous harmony. All those shadows do but set off the picture that closes with the long golden distances of sunlit hills, whose atmosphere is perfect wisdom, whose magic colouring drops from the tender pencil of perfect love.

Archbishop Alexander.

Illustration
(1) ‘This is probably the noblest ode in the compass of the Bible, and the quarry from which many of the Psalmists derived materials for their grandest outbursts. We can say the greatest things of God in whispers, like the distilling of the dew, and they will refresh souls as the small rain on the tender grass. As we review life, we shall be compelled to own that God’s way has been perfect, but we shall be full of regret at the way in which we requited Him. Our portion is in God, and God’s in us. How graphic is the picture of His dealings with us, from the time when He found us in the waste howling wilderness of this world! We owe everything to His encompassing care (R.V.) and to His keeping grace. And though sometimes He has stirred up our nest, and driven us into the unwelcome air, yet we have learnt there powers of flight which have been a sacred possession for all after-days. How rich is the provision that God makes for His saints, and yet they forget Him and become unmindful of Him! Then in the very order of His love, He is compelled to act as though He were their enemy, until they return from their backslidings.’

(2) ‘Learn the terrors that follow hard on rebellion. When men wax fat and kick like a well-fed heifer, when they lightly esteem the Rock of their salvation and provoke God to jealousy, they incur terrible penalties (15, 16). They set themselves against the nature of things and the course of the universe. They become outlaws and rebels. Then the penalties pronounced in verses 21–35 befall to bring them to a better mind (36). Then He makes expiation for their sins, and receives them back to Himself (43).’
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Verse 3
THE PROTECTING HAND
‘All His saints are in Thy hand.’

Deuteronomy 33:3
The text shows us how elaborately God lays out His whole being as altogether engaged for His own people,—first His heart; then His hand; then His feet; then His lips. ‘Yea, He loved the people; all His saints are in Thy hand: and they sat down at Thy feet; every one shall receive of Thy words.’

I. A saint means three things.—He is (a) a being whom God has set apart for Himself. In this sense David said: ‘I am holy.’ In this sense the whole Church are saints. (b) A saint is a person in whom sanctification is going on. Every one in whom the Holy Ghost is acting at this moment is a saint. Those who are perfected in holiness are saints indeed.

II. Saints are in God’s hands: (1) as property; (2) in order that He may deal with them as He sees fit; (3) in order that He may hold them up; (4) in order that He may keep them always near Him.

III. ‘And they sat down at Thy feet.’—The passage combines the two ideas of rest and teaching.

Rev. Jas. Vaughan.

Illustration
(1) ‘The Divine discipline of life is designed to awaken man to the development of his own powers. The instinct of the eagle in breaking up her nest is to arouse the native energies of her young. The power of flight is in them, but unknown, because it has never been called into play; it is a slumbering faculty, and must be awakened into action. Man’s soul is formed into God’s image by the right action of his spiritual powers, and these powers are only awakened by the activity of God. (1) The great purpose of all spiritual discipline is to render men Divine. By the very constitution of the soul, the Godlike image must be formed by awakening the energies that lie slumbering within. The soul contains in itself the germinal forces of the life it may possess in the future ages. (2) The image of the text suggests the methods of Divine action: the stimulating and the exemplary. The eagle breaks up her nest, and is not the voice of life’s experiences God’s summons to man to rise and live to Him? God sends a shock of change through our circumstances.’

(2) ‘This song presents God’s dealings with Israel from first to last, as well as their sin and the Divine wrath and judgment which follow. See how it maps out their history, as Moses had already told it them in chapter 28. First, God’s goodness is set forth (vv. 7–14); then, their idolatrous wickedness (vv. 15–18); next, their punishment (vv. 19–25); God’s reasons for not utterly destroying them (vv. 26–34); and their redemption at last (vv. 35–43).’

(3) ‘Notice (1) The Divine Love which is the foundation of all security. (2) The guardian care which is extended to all who answer love by love. (3) The docile obedience of those that are thus guarded.’

Verse 25
STRENGTH FOR DAILY NEED
‘As thy days, so shall thy strength be.’

Deuteronomy 33:25
I. God does not say that in every day He will secure us, but for ‘thy days’ the provision shall be made. God gives us no warrant to expect that every day, or any day, shall bring with it joy, or pleasantness, or comfort; what He says is very practical; He assures us of sufficient strength for duty and trial: ‘As thy days, so shall thy strength be.’

II. There is an evident intention in the use of the plural number: ‘days.’—From this we gather that the promise does not relate to those few, more prominent days of sorrow and of difficulty which stand out larger than the rest, but equally to the more ordinary days which bring with them nothing but the common routine of everyday duty.

III. The very fact of the increase of our days as life goes on increases our responsibility.—Every new year and every new day a man lives is more accountable because more capable, and more solemn because more critical, than the last. And as the days accumulate, so do the mercies. ‘As thy days, so shall thy strength be.’ Never was the most exquisite machine so perfectly adjusted, never was any mathematical proportion so accurate, as each day’s grace is set to the margin of each day’s work.

Rev. Jas. Vaughan.

Illustration
(1) ‘Language seems exhausted in the attempt to describe what God can be to those that trust Him. Now He is a dwelling-place, the home and refuge of the soul. Again, He is a sword and shield. And yet again He is a mother cradling her child. But, after all, the soul that loves, and is love, cannot find words to tell the whole story of what God is and can be. Its enemies become its footstool, and its pathway is from star to star into the heavenly places where Jesus sits.’

(2) ‘In ordinary trials, ordinary supplies of strength and support will be apportioned to prayer and honest endeavour; in extraordinary circumstances, extraordinary concessions of the sustaining Spirit will be made. Distrust of ourselves, which causes us to lean more appealingly and confidingly upon the strength of God, by no means misbecomes us. But if these fears are traceable to any misgiving as to the paternal purposes of God towards all such as turn to Him in faith and love, then they are unreasonable, and do not become a child of God. We need not ask for help against future and contingent trials; we ask for the day’s supply, and the promise extends no further than this. “As thy days, so shall thy strength be.”’

(3) ‘There is a great difference between Jacob’s blessing and Moses’ blessing; some people, ever ready to see flaws in God’s Word, point to these differences as discrepancies or contradictions. There can be no contradictions where all comes from the same Divine source. These differences are not contradictions.

“Jacob sets forth the history of the actings of his sons. Moses presents the actings of Divine grace in them and toward them. Jacob views his sons in their personal history; Moses views them in their covenant relationship with Jehovah.”’

(4) ‘The “as” and the “so” are both equal, so that there is no waste on the one hand and no scarcity on the other. God gives us no more and no less than we need, for the All-rich cannot afford to waste anything. “As—so.” For the day of sorrow, gladness; for the day of bereavement, comfort; for the day of doubt, a stronger faith; for the day of despair, a more buoyant hope; for the day of darkness, the white light of the Divine smile. These dovetailings of love are truly wonderful!’

Verse 29
CHRIST’S PEOPLE A HAPPY PEOPLE
‘Happy art thou, O Israel: who is like unto thee, O people saved by the Lord, the shield of thy help, and who is the sword of thy excellency!’

Deuteronomy 33:29
Two things are stated in reference to Christ’s people. There is stated:

I. Their happy condition.
There can be no doubt of this. For God Himself says—

(a) They are happy.

‘Happy art thou, O Israel.’ They are happy in the knowledge that the Lord is their God. ‘Happy are the people that are in such a case: yea, blessed are the people whose God is the Lord.’ Israel of old was thus a happy people. They were happy in that they were God’s people.

But there are greater things than these. The Lord not only affirms that ‘His people are happy,’ but that—

(b) They are the happiest of all mankind.

St. Paul says that, if the believer had hope only in this life, he would be of all men most miserable. But he has hope of a glorious eternity, and this makes him of all men the happiest. The Lord therefore says of you, who are His redeemed and converted people, ‘Who is like unto thee?’ With such prospects, even in this world, there is no one so happy as the true Christian. You may be as poor as was Lazarus; yet, like him, in all your poverty, and with all your sickness, you are far happier than some rich unconverted neighbour, in all his wealth, and in all his sumptuous fare and purple raiment. You may be shut out from the society of the gay and of the rich, as was Elijah at Cherith; yet, like him, you are strangers to the unquiet and restless desires that are working in some Ahab or some Jezebel, whose higher position in life you are sometimes tempted to covet. You may be exposed to trials and persecutions, as were Paul and Silas; but, like them, you are able to sing the songs of Zion even in your midnight dungeon, while your persecutors, in dread of some future miseries, are so unhappy that they are calling for a sword to put away their own lives.

You have seen the happiness of the Lord’s people. Now consider—

II. How it is effected.
This happiness is effected by their assurance—

(a) Of salvation.

(b) Of protection.

The Lord Jesus Himself is our shield. The Lord Jesus Himself is your sword. Oh, what can stop your progress? What can keep you out of heaven? Think of your present position and privileges. The righteousness in which you are justified is an everlasting righteousness. In Christ Jesus you are as safe as though you were now standing round about His throne on high. Being one with Christ by His life-giving Spirit, you are bound up, as it were, in the bundle of life with Him. The eternal God is your refuge and your Redeemer. His everlasting arms form your unfailing support. All His perfections are engaged in your behalf. He will hasten to your assistance whenever you are assailed. He will guard your peace and shield your character. He will choose your inheritance for you, and give you the possession of it.

I would now apply the subject. You have seen the privileges of the Lord’s people.

We see hence—

III. ‘A nation’s security.’
The weakness of a nation is sin. Its strength is its godliness. Righteousness exalteth a nation; but sin is a reproach to any people. Look at Israel of old. How strong and invincible were they as long as they obeyed their Lord! But as soon as, through their sins, the Lord turned His back upon them, how easily they were made a prey to the Canaanites, the Assyrians, the Chaldeans, the Egyptians, the Romans, and every other enemy! The Great Ruler of the universe deals not with sinful nations as He deals with individual transgressors. With individual transgressors He deals, for the most part, in the world to come. He thus lets many an impenitent sinner go through life without sorrow. These men He reserves for punishment in the eternal world; and as soon as their breath goeth forth their everlasting misery begins. But God deals with nations in this world. He does so because nations will not exist hereafter.

IV. ‘The believer’s duty.’
That duty is so to live as not to provoke God to draw from you the light of His countenance. If God be with you, you will in every spiritual conflict be brought off more than conquerors. But if you provoke God to leave you to your own devices, dark days and comfortless nights will be your portion. In God’s presence, even in this life, is joy. When He is absent, as many of you know by your own bitter experience, all joy is gone, and nothing remains but coldness, desolation, and gloom. If, therefore, you would be distinguished for your happiness, seek to be distinguished for your holiness.

—Canon Clayton.

Illustrations
(1) ‘We cannot study the New Testament without noticing how continually it appeals to Christians as being already in possession of certain assured privileges, and how it urges us, on the ground of our possession, to go on and make further privileges and gifts our own. The “saints” whom St. Paul addresses were often imperfect enough: but he bases his exhortations to them on the ground of their responsibility as being “in Christ”—members of His Body, temples of His Spirit.

Manifestly it must be the Holy Spirit who leads us into the knowledge and certainty of our happy estate in Christ. All the faithful testify that the New Covenant is written with indelible characters on their hearts. And such an agreement naturally becomes also an alliance. “This God is our God for ever and ever. He will be our Guide, even unto death.”’

(2) ‘He who affirms that Christianity makes men miserable, is himself an utter stranger to it. It were strange indeed, if it made us wretched, for see to what a position it exalts us! It makes us sons of God. Suppose you that God will give all the happiness to His enemies, and reserve all the mourning for His own family? Shall His foes have mirth and joy, and shall His home-born children inherit sorrow and righteousness? Shall the sinner, who has no part in Christ, call himself rich in happiness, and shall we go mourning as if we were penniless beggars? No, we will rejoice in the Lord always, and glory in our inheritance, for we “have not received the spirit of bondage again to fear; but we have received the Spirit of adoption, whereby we cry, Abba, Father.” The rod of chastisement must rest upon us in our measure, but it worketh for us the comfortable fruits of righteousness; and therefore by the aid of the divine Comforter, we, the “people saved of the Lord,” will joy in the God of our salvation.’

34 Chapter 34 

Verses 4-6
THE DEATH OF MOSES
‘And the Lord said unto him, This is the land which I sware unto Abraham, unto Isaac, and unto Jacob, saying, I will give it unto thy seed: I have caused thee to see it with thine eyes, but thou shalt not go over thither. So Moses the servant of the Lord died there in the land of Moab, according to the word of the Lord. And He buried him in a valley in the land of Moab, over against Bethpeor: but no man knoweth of his sepulchre unto this day.’

Deuteronomy 34:4-6
There are few more impressive and pathetic passages of Scripture than that which deals with the end of Moses.

Perhaps we may just note two characteristics of Moses which have marked, and always will mark largely, the greatest men and, to a certain extent, the best men in the world.

I. First of all, there is his personal unselfishness.—He did not choose his own career. It was not his own wish to become the leader of his people. You see, on the contrary, how he shrinks from it again and again. So far as we can see, he would have been quite content to live and die as a shepherd keeping the sheep of his father-in-law, and when the Divine message comes to him he rather shrinks from it than is ready to accept it. Time after time he tries to escape the task, and he cannot escape it. There is the sense of a Divine call. The necessity is laid upon him. And I think that is a characteristic which one notices so often in the greatest and the best men—that they feel they have, in the true sense of the word, ‘a call.’ They feel the necessity laid upon them. They do not choose their own paths, or their own work. You see it again and again in the pages of Scripture, or outside of it. Over against these, with their Divine calls and Divine visions, there are the politicians striving for the spoils of office, or there are the ecclesiastics striving for good places. Perhaps you and I, when we see sometimes a work which we feel we must do, which we have got no personal inclination to do, we are summoned by no personal ambition, we hear within ourselves (for I suppose God still calls people) the same voice that once called Moses from the sheepfold that he might feed Jacob his people and Israel his inheritance.

II. And, secondly, there is this mark of greatness about Moses—that he was before his time.—He had visions and glimpses of things into which others after him should enter, but into which he should never enter himself. In this power of vision and willingness to wait, to work for a future which they themselves cannot enjoy, we have surely another mark of greatness; and here we may recall many names. Some of you will remember a certain passage in Macaulay, in which Bacon, the father of Inductive Science in this country, is compared with Moses. He, in his day, could see none, or very few, of the triumphs which were to arise, but, as in a vision, he could see the centuries rolling out before him. Like Moses, he looked over the promised land, though he himself might not enter in.

Or, if you come nearer to our own times, is not that the mark of such a man as Ruskin, who was called a mere visionary? This was the mark of Ruskin above most of our teachers in this country—that the very things for which he was reviled and abused, and for which he was called utterly impossible in his own day, have gradually and silently been accepted by large numbers of people. He looked over the land, though he could not enter in. In the preface of his work, ‘Unto this Last,’ he talks of certain practical schemes (he calls them practical, other people called them impracticable in his day) for the old and destitute, and now we have even Parliament discussing Old Age Pensions, as if it were within the view of practical politics.

In may seem that we are speaking in this fashion of great men, and that such discourse has little practical bearing for ourselves, for most of us do not aim at or pretend to greatness. Let me suggest one or two thoughts which seem to be suggested by the text, and which may be applied to some of ourselves:

(a) ‘I have caused thee to see this land, but thou shalt not enter in.’ Is it not true of all lives of men who have any high purpose at all in them, that they always have glimpses of better things than they ever actually attain? Of all lives which have any high purpose? If you have a low purpose, you may achieve it. If you set out in life desiring that you may eventually have a carriage and pair, you may attain that and stop. But the higher the aim, the greater seems to be the failure; and men are always conscious that they see greater things than they actually reach. It is true of all, I think, who have a strong sense of duty. They are only conscious of all they have lost. They die at last, never having attained to what they aimed at, but only having had some distant vision of the palms and of the sea.

What does all this mean? Why these baffled efforts in this world? Why does God give us these glimpses of better things, and yet never seem to satisfy us?

(b) The promised land is used for the vision of heaven. This I take to be the meaning of all visions we have here. God gives them to us, but He does not give us the perfect satisfaction. Men die, not having received the promises, only that they may receive them better; only that all their visions may have a greater fulfilment at last; only that eyes which have been baffled, as it were, by glimpses of truth and beauty and loveliness and goodness, to which they have never attained, may have at last their entire and perfect satisfaction. ‘Thine eyes shall see the King in His beauty.’

(c) And then, once more, in the words ‘No man knoweth of his sepulchre unto this day,’ may we not think of all the forgotten dead, and all those of whom it may be said, in a different sense from Moses, that no man knoweth their sepulchres unto this day? History preserves for us, we know, a few great names, and forgets and buries all the rest. But the best work in the world has doubtless been done by many whose names are not remembered—by forgotten heroes and unremembered saints.

There are times when this seems a sad thing. We all of us know the lament of the poet as he stands in the country churchyard, and looks on all those nameless tombs, and fancies to himself that in this or that spot are laid perhaps

‘Hearts once pregnant with celestial fire’—

the remnants of lives which seem to have burned out and left nothing behind them. And what is true of that one churchyard is true of all the world. The earth is full of unnamed and un-remembered graves, the resting-places of those—many of them—who served God in their own generation, and helped on the progress of the world, and lived and died in their own narrow sphere, and no man knoweth their sepulchres unto this day.

And perhaps we might sometimes ask ourselves whether we are content to be among this obscure crowd, quietly doing their duty. We were not, perhaps, many of us, called to great things, but the more one lives the more one sees the world is saved mostly by quiet lives.

Let us try to serve God in our own generation, and then, by His mercy, fall on sleep, contented if our graves also may be among all the crowd of unremembered ones.

Illustration
(1) ‘The superior blessedness of the heavenly life to which Moses was removed, could not obliterate while it atoned for the loss of the opportunity to enter Canaan. There were two great disappointments in Moses’ life—once when his brethren at the start rejected him, and again when at the close, entrance upon Canaan was denied him. All lives have their disappointments, and sometimes the greater the life is the greater the disappointments may be. Moses had not had an easy life. No truly noble soul can expect entire ease in this world. But Moses did his duty. Duty was the characteristic note of his career. And so his death was a glad crowning, rather than a sad conclusion, and opened up magnificent vistas of celestial opportunity and blessing, in comparison with which the grapes of Eshcol and the milk and honey of Canaan were as nought.’

(2) ‘With the vision of the burning bush Moses began his work, with the vision of the promised land he closed it. Not in the midway of his toilsome days, and not when the sun of his life was at its zenith—not then did God transport him to a mountain and give him a Pisgah-sight of Palestine. It was when his sun was westering to the sea, that he cried, like aged Simeon in the Temple, “Lord, now lettest Thou Thy servant depart in peace.” Have we not something similar in the life of Jesus? The baptism and the dove are like the burning bush. For Christ, as for Moses, there is sweet revelation at the beginning of the public work. Then follow, for Jesus, years of toil and strain, and not in the midst of them does the transfiguration come; it comes, like the vision of Canaan, on the mount, when the hours of the Redeemer upon earth are numbered. Let us be brave, then, if for a little while in the stress and strain of the years we see no glory. Let us press towards the mark—redeem the time—be instant in season and out of season. Our coming to Christ, and our call, were very real, we remember the vision of a former day; but before the end we shall have yet brighter discoveries, if we but follow on to know the Lord.’

THE GRAVE ON THE MOUNTAIN
‘So Moses the servant of the Lord died there in the land of Moab, according to the word of the Lord.’

‘And He buried him in a valley in the land of Moab, over against Bethpeor: but no man knoweth of his sepulchre unto this day.’

Deuteronomy 34:5-6
What thoughts must have filled Moses’ mind when he left the camp for the last time, and climbed to ‘the top of Pisgah’! The long years of toil and responsibility were over. The load was off his shoulders at last. If there was sadness mingling with his thoughts, and something of the awe which must ever creep into a heart when face to face with death, and some regret that he was not to be allowed to put the top-stone on his work, nor tread the blessed soil of the land, yet perhaps the uppermost feeling was relief that he had received his discharge at last. Note three points.

I. The penalty of transgression.—‘His eye was not dim,’ and surely that last look must have been long and steadfast, and as it ranged over the wide expanse, must have lightened, rather than aggravated, the sense of privation in his exclusion from the land. That exclusion was penal, and the punishment may seem severe. But the lesson it teaches is that the nearer to God a man is, and the more he is privileged to speak with Him as with a friend, and the loftier is his position as representing Him to others, the heavier the guilt of his sins, and the more unsparing the loving chastisement for them. That pathetic, lonely figure on Pisgah, gazing and gazing on the sunny distances never to be trodden by him, though the crowd down in the camp, who had sinned more gravely, were to traverse and possess them, forces home that solemn thought on us.

II. Removal on the eve of success.—Moses was blessed above most of the great leaders and creative spirits, in that he did see the end of his toil as on the eve of realisation, and that his last look was not backward on foiled hopes and shattered plans, nor forward into a dim and questionable future for the cause for which he had worked. It is given to none of us to leave behind us finished tasks. ‘One soweth and another reapeth,’ and the sower seldom sees, much less gathers, the harvest. There is but One of whom it can be said, ‘His hands have laid the foundation of the house, His hands shall also finish it.’ The rest of us must be content to build a stone or two, and then to leave the trowel and the hammer to others. Moses had been lonely in his life, from the days when, in Pharaoh’s court, he nourished thoughts all alien to his surroundings, through his solitary years as Jethro’s shepherd in the desert, and not less so when he led the horde of cowards and murmurers. It was in keeping with his life that he should die alone, up there on the heights; for he had lived on high, alone with God. He died ‘according to the word of the Lord,’—literally, ‘by the mouth of the Lord,’ a phrase which gives occasion for the beautiful Rabbinical legend that God kissed him, and he slept. Death may be for us all, not a dragging us hence, reluctant and resisting, but a drawing to God by the disclosure of His love attracting the child to its Father.

III. The solitude and mystery of death.—God buried Moses, and then buried his sepulchre. Where among the savage gorges of Moab it lies ‘no man knoweth.’ And so all fear of superstitious veneration being paid to it was avoided. The grave was as fitting to his character as the death, and suggests the contrast between itself and that new tomb in a garden close to a city wall in which the Prince of Life lay. The mystery and loneliness of death were symbolised by the one, the other ‘brought life and immortality to light,’ and has peopled the solitude with one Presence. Jesus has died alone, that none henceforward may be without a companion in that hour. Moses’ grave was unknown, for Moses, dying, ceased to be Israel’s leader. The people had to turn away from him to other guidance, but Jesus still leads the generations on.

Illustration
(1) ‘Great as Moses was, his death made not the slightest difference in the onward march of God’s people. In the first verse of Joshua we read: “Now after the death of Moses, the servant of the Lord, it came to pass that the Lord spake unto Joshua,” and the remark that, “God’s work does not cease because a leader dies, nor God’s utterances cease because a prophet dies,” conveys a much-needed lesson. We must not lean too heavily upon any human leader or prophet. All are fallible; all pass away. God’s work and God’s utterances are the important and lasting things.’

(2) ‘Geikie’s estimate is suggestive. “His sympathy with his charge had been sublime. He could say of himself, that he had borne them as a nurse bears a child. His patience and hopefulness with them had been wonderful. His gentleness and self-oblivion had given him supreme authority and reverence. In all respects, indeed, he has been a man apart from his fellows, and immeasurably above them, and the remembrance that such an one had stood at the cradle of their infant nation gave all its following generations a grand impulse to a noble life.”

But due account should be taken of the strand of weakness in a noble character. Moses was impulsive, quick-tempered. On three occasions, at least, his infirmity led him astray, when he killed the Egyptian; when he threw down the “tables,” or tablets; and when he smote the rock twice.’

(3) ‘A Welsh minister, speaking of the burial of Moses, said: “In that burial not only was the body buried, but also the grave and graveyard. This is an illustration of the way in which God’s mercy buries sin. No one is in the funeral with mercy, and if any should meet her on returning from the burial, and ask her, ‘Mercy, where didst thou bury our sins?’ her answer would be, ‘I do not remember.’ When the merciful God forgives the sin, He forgets it.”’

Verse 7
AN HUNDRED AND TWENTY YEARS OLD
‘Moses was an hundred and twenty years old when he died.’

Deuteronomy 34:7
I. The story of the death of Moses is one of the most pathetic in the Bible.—A life that had been spent in the service of others, that had been extended far beyond man’s allotted span, was approaching its end, although, physically, he was as vigorous as ever. Moses had served his generation; he had brought the people to the very borders of the Land of Promise, but he himself was not permitted to see the fulfilment of his hopes. His sin in taking to himself at Meribah the glory due to God was the reason of his exclusion from Canaan, a solemn warning that sin and punishment are inevitably linked together. Like St. Paul, who besought the Lord that his ‘stake in the flesh’ might be removed, Moses prayed for the remission of his punishment. And as St. Paul, though his petition was denied, received the loving answer, ‘My grace is sufficient for thee,’ so Moses, while his prayer remained unanswered, had the comforting assurance that ‘underneath are the Everlasting Arms.’ Jehovah was with him, and he feared no evil. After blessing the people he loved in the triumphant psalm which forms the thirty-third chapter, Moses set out on his solitary journey up the mountain-side. His life had been to a large extent spent in solitude, and in solitude the end was to come. Before he passed away, he was granted a view of the land which the people were soon to possess. The mountain peak on which he stood, now known as Neba, commands a fine view of the country, and in the clear atmosphere of that land it might not require a miracle to enable him to see this. Thus the departing patriarch looked down upon the land promised nearly five hundred years to Abraham, and so soon to be their own possession. Then came the end. Moses gave himself into the hands of God. The man who, like Enoch, had ‘walked with God,’ ‘was not, for God took him.’ It was a beautiful end to a life that had been lived solely and entirely for others. Not after the cruel torture of the cross, as was the case with Jesus, nor at the sword of the executioner, as Paul, but ‘at the kiss of God’ (so the Jewish tradition), his pure spirit stepped over the narrow line that separates the temporal from the eternal, and he entered into the immediate Presence of God, to Whom he had lived in conscious nearness all his days. ‘Where I am, there shall also My servant be.’

‘And He buried him.’ Jesus ‘made His grave with the wicked’; to Moses alone belongs the honour of being buried by the hands of Jehovah Himself.

‘It was the grandest funeral

That ever passed on earth.’

So died the man who had the highest possible title conferred upon him: ‘Moses, the servant of Jehovah,’ and who was one of the greatest heroes in the history of the world.

II. ‘God buries the worker, but carries on His work.’—For thirty days the people mourned in deep sorrow the loss of their leader, though they had so often murmured against him during his lifetime. Before his death, Moses had nominated as his successor, and publicly commended to the people, his servant Joshua, one of the two faithful spies. Joshua knew the country they were about to enter, and he had the best of all qualifications for the work—he was ‘full of the spirit of wisdom.’ He was a leader rather than a law-giver. Under Moses, the nation had been consolidated, the law had been tabulated, and now the people were fitted to march on to their promised possession under the guidance of Joshua. But as a lawgiver Moses had no real successor until, in the fulness of time, Jesus appeared to be the perfect fulfilment of the Divine law.

Illustration
(1) ‘When Daniel O’Connell, on account of his health, was ordered to leave England, he started for Rome, having had for many years a desire to see that city. In the city of Genoa he was seized with paralysis, so was unable to proceed further, and died there, never having looked upon the longed-for sight.’

(2) ‘Moses yields to Joshua, and Joshua finally to another. No man is indispensable to the divine plan. But to every man is assigned his place and allotted his work. None can afford to be indifferent or neglectful. Let each soul then take care so to live that when its time comes to die, what we call “death” may bring the Pisgah vision and conduct to the Canaan celestial.’

(3) ‘To the eye of the superficial beholder the good and faithful servant is often summoned to cease from his labours at a time when his work is still incomplete, and when his services seem to be most required. A Tin-dale devotes the whole energies of his mind and body to the noble end of translating God’s Word into his native tongue; and just as his life-long efforts were about to be crowned with success, a cruel death snatches him away from a yet unfinished work. A Henry Martyn, intent on the accomplishment of a similar task, is permitted to breathe out, in solitude and in suffering, his last earthly aspirations for the dawn of the new heaven and the new earth wherein shall dwell righteousness. A Patteson, endowed in a marvellous manner with the highest qualifications for the same work, is severed from it by a violent death, inflicted by the hands of those to the benefit of whose souls and bodies he had so cheerfully and ungrudgingly devoted his life. But in each and in all of these cases, precious in the sight of the Lord is the death of His saints. It matters little for such whether their death-bed be surrounded by living friends and relatives, and their resting-place be the peaceful churchyard of their native parishes, or whether amidst the solitude of the desert they breathe their souls into the hands of their Redeemer, or in the depths of the ocean their bodies await the day when the sea shall give up its dead. Alike, as in the case of Israel’s prophet and leader, their souls are secure in the guardianship of their Lord, and their bodies are the objects of solicitude to Him who is the Resurrection and the Life.’

